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GHOSTS 





O country is free from the belief in ghosts. In some 


parts of the world much time is given to ghosts; in 

other parts, few people think about them. Ghosts 

have a strong hold on the minds of the people of 
Europe, Asia and Africa. In America are comparatively few 
believers in ghosts. But indigenous and imported ghost cults 
are on the increase, new ones are being developed, and 
America may, in the development of ghosts and their cults, 
succeed to or improve on what the old world has thereof. 

In the older countries ghosts are stronger and more nu- 
merous than in America, because the populations of those 
countries have kept their ghosts alive through long ages, while 
in America the waters of the ocean washed over great portions 
of the land; and the remaining inhabitants of the dry parts 
were not numerous enough to keep the ghosts of the old civili- 
zations alive. 

Belief in ghosts is not of modern origin, but reaches back 
to the childhood of man, and the night of time. Try as they 
may, skepticism, disbelief and civilization cannot dislodge nor 
efface the belief in ghosts, as ghosts exist and have their origin 
in man. They are in him and of him, his own progeny. They 
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follow him through age and race and, whether he does or does 
not belief in them, will, according to his kind, follow or pre- 
cede him as do his shadows. 

In the old world, races and tribes have given place to 
other races and tribes in wars and conquests and periods of 
civilization, and the ghosts and gods and devils have con- 
tinued with them. Ghosts of the past and the present swarm 
and hover over the old world lands, especially in mountain 
ranges and heaths, places rich in traditions, myth and legend. 
Ghosts continue to fight their battles of the past, to dream 
through periods of peace amid familiar scenes, and hatch in 
the minds of the people the seeds of future action. The land 
of the old world has not been under the ocean for many ages, 
and the ocean has not been able to purify it by the action of its 
waters and to free it from ghosts of the living dead and dead 
men’s ghosts and ghosts that were never man. 

In America, earlier civilizations are blotted out or 
buried; the ocean has washed over large tracts of the land; 
the waves have broken up and effaced the ghosts and most 
of the evil of man’s work. When the land came up again it 
was purified and free. Forests wave and murmur over tracts 
once cultivated; desert sands glisten where the ruins of proud 
and populous cities lie buried. The peaks of mountain chains 
were islands with scattered remnants of indigenous tribes, 
which repeopled the sunkén land on its emergence from the 
deep, free from its ancient ghosts. That is one of the reasons 
why America feels free. There is freedom in the air. In the 
old world such freedom‘is not felt. The air is not free. The 
atmosphere is filled with ghosts of the past. 

Ghosts frequent certain localities more than they do 
others. Generally, the accounts of ghosts are fewer in the city 
than in the country, where the dwellers are few and far be- 
tween. In‘the country districts the mind*turns more readily 
to thoughts of nature sprites and elves and fairies, and re-tells 
tales of them, and keeps alive ghosts that are born of man. 
In. the city, the rush of business and pleasure holds men’s 
thought. Men have no time for ghosts. Lombard Street's 
and Wall Street’s ghosts do not, as such, attract man’s.thought. 
Yet there ghosts influence and make their’ presence felt, as 
surely as do the ghosts of a hamlet, nestling on the side of a 
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mountain near a dark forest, and the heaths at the border 
of a bog. 

The city man is not in sympathy with ghosts. Not so the 
mountaineer, peasant and sailor. Strange shapes which give 
signs are seen in clouds. Dim forms move over forest floors. 
They tread lightly along the brink of precipice and marsh, 
beckon the traveler into perils or give him warning. Dark 
and airy figures walk moors and plains or lonely shores. They 
go again through some happening on land; they re-enact a 
fateful drama of the seas. The man of the city unaccustomed 
to such ghost tales, laughs at them; he knows they cannot be 
true. Yet disbelief and ridicule by many such, have given 
place to firm conviction and awe, after visiting haunts where 
environment favors the appearance of ghosts. 

At certain times the belief in ghosts is wider spread than 
at others. Usually this is so after or during wars, pestilences, 
plagues. The reason is that calamity and death are in the air. 
With little time and untrained by study, the mind is turned to 
thoughts of death, and after. It gives audience and gives life 
to shades of the dead. The Middle Ages were such a time. 
In times of peace, when drunkenness, murder and crime are on 
the decrease—such acts give birth to and perpetuate ghosts— 
ghosts are less plentiful and less in evidence. The mind is 
turned from the death world to this world and its life. 

Ghosts come into and pass out of being whether or not 
man knows of their being, whether he gives much or little 
thought to them. Because of man, ghosts exist. While man 
continues as a thinking being and has desires, ghosts will con- 
tinue to exist. 

With all the ghost tales told, records kept and books 
written about ghosts, there seems to be no order as to kinds 
and varieties of ghosts. No classification of ghosts has been 
given. No information of a science of ghosts is at hand, that 
if one sees a ghost he might know what kind of a ghost it is. 
One may learn to know and be unafraid of ghosts as of his 
shadows without giving them too much attention or being un- 
duly influenced by them. 

The subject is one of interest, and information thereof 
which has its bearing upon the progress of man, is of value. 

(To be continued in the August issue of THE WorpD) 











THE ORIGIN OF THE EGYPTIANS 
By AUGUSTUS LE PLONGEON, M. D. 
IV 


WHY THE MAYAS ADOPTED THE NUMBER THIRTEEN AS THE 
BASIS FOR THEIR CALCULATIONS 


HE Caras, in remote times, formed a large and power- 

ful nation that inhabited the South American conti- 
nent. Neighbors of the Mayas, they had extended 

their conquests from the frontiers of the Maya empire 

on the north, to the River de la Plata on the south, from the 
foot of the Andes to the shores of the Atlantic on the east. 
Their name is still found in that of many towns, cities, and 
localities, as in that of tribes in the southern continent. At 
the time of the discovery of the Antilles by the Spaniards the 
islands of St. Vincent and Martinique were still occupied by 
the Carib tribes. ‘They were a terror to the inhabitants of 
the other islands of the archipelago, and to those of the coasts 
of the mainland. ‘These Caribs were a very fierce people; 
they often waged war against their more peaceful neighbors 
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to obtain prisoners for sacrificing at their cannibal banquets. 
The Spaniards encountered in them their most daring and 
stubborn opponents; and not a few of the European invaders 
tormed /a piece de resistance at the feasts they held to cele- 
brate victories against the white men. 

The name of Cara was synonymous of ‘‘man par excel- 
lence,’ “eminent warrior,’ ‘‘most valiant,’ ‘“‘endowed with 
great dexterity and extraordinary powers.‘ 

The whole coast of Asia Minor on the Mediterranean 
was once inhabited by nations having their homonyms in the 
Western continent. Prominent among these were the Carians 
of unknown origin, but widespread fame. Herodotus, him- 
self a Carian, says‘* that anciently they called themselves 
Leleges, a word cognate to the Maya vocable Leleth. Strabo 
informs us‘® that they had been the occupants of all Ionia and 
of the islands of the Aegean Sea until driven from them by 
the [onians and the Dorians, when they established themselves 
on the mainland. Thucydides called them pirates*’. Herod- 
otus, bound to defend his countrymen from such an imputa- 
tion, simply represents them as a warlike and seafaring peo- 
ple that, when requested, manned the ships of King Minos; 
and that styled themselves the most famous nation of the 
earth.*' The dress of the Carian women consisted of a linen 
tunic which required no fastening, identical with that used 
by the Maya women from times immemorial, according to 
the frescoes (see Plate 14) that adorned the walls of the 
funeral chamber of Prince Coh at Chichen, Yucatan, and 
still worn by them to this day.‘ (See Plates 15 and 16.) 

It is evident, if we credit Thucydides and also Herodo- 
tus, that these Carians were warlike and also seafaring; and 
although Herodotus impugns the imputation against his 





“Rochefort, Histoire Naturelle et Morale des Antilles, p. 401; D’Orbigny, 
L’Homme Americain, Vol. II., p. 268; Alcedo, Diccionario Geografico é His- 
torico de las Indias Occidentales. 

~Herodotus, Lib. I., 171. 

“Strabo, Lib. VIL. p. 321: Lib. XIII., p. 611. 

“Thucydides, History of the Peloponnesian War, Lib. L., 8. 

“Herodotus, Lib. L., 171. 

“Herodotus, Lib. V., 87-88. 

In the Louvre. in Tiberius Hall, there is a small statue, No. 660, called 
in the catalogue “La Zingarella,” clad in the same dress as the Carian and 
Maya women.—The Author. 
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countrymen of being pirates, still he admits that when re- 
quested they formed the crews of King Minos’s ships; and 
it is certain that they possessed the same characteristics as 
their homonyms the Caras or Caribs of the Antilles and of 
Southern America. Like these, they boasted of being the 
most vahant, the most famous nation on earth; and having 
dominated the sea for a long time, the Carians of Asia Minor 
and the Caras of America manifested the greatest contempt 
for their neighbors. Many of their customs were identical; 
remarkable among these were the institutions of the gyne- 
cocracy, that is, the reign of the woman in the family, of 
her influence in civil society, and of her authority in the 
state. These customs cannot have been accidental. They 
show that these people, for all that they dwelt in countries 
far apart, separated by vast expanses of water, must have 





GRINDING CORN. 
DRESS OF MODERN MAYAN WOMEN. 
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Plate 16 





GARDEN SCENE IN YUCATAN. 


entertained frequent and intimate relations, and that they 
no doubt belonged to the same race originally. How else 
came they to bear the same name, Car, and to attribute to the 
word the identical significance? Besides, the tongue they 
spoke must have been akin to Maya. 

Herodotus asserts that, in very remote times, when they 
first made their appearance among the islands of the Aegean 
Sea, they called themselves Leleges, a word that might be the 
noun corresponding to the Maya verb Leleth, meaning “to 
dwell among rocks,” a name which exactly describes the con- 
dition of pirates, strangers in the place they happened to visit, 
and where they took temporary shelter. The Dorians and 
the Ionians expelled them from the islands and obliged them 
to seek shelter on the southwest corner of the peninsula of 
Asia Minor, where they settled permanently in the neighbor- 
hood of the territories of the Phrygians and Meonians. They 
had appeared, no one knew whence, in the islands of the 
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Aegean Sea long before the advent of the Pelagians. Their 
origin has remained a mystery for the writers on Grecian 
history, and that of the other inhabitants of the archipelago. 
What they say on that subject rests simply on confused leg- 
ends. The Egyptians were well acquainted with them, and 
following the example of King Minos, who manned his ships 
with them in his warlike excursions, they employed them as 
mercenary soldiers in their armies. 

Valmiki in his celebrated work ‘“The Ramayana’’>’ tells 
us that the ““Mayas” were a seafaring people” whose ships, 
‘in times so remote that the sun had not vet risen above the 
horizon, sailed from the western sea to the eastern ocean, from 
the southern ocean to the northern sea’—their ships had fre- 
quent communication with the “Land of Mu,” which the 
Maya authors called “The pride of the sea,” ‘““The life of the 
ocean.” Its destruction in consequence of earthquakes, vol- 
canic eruptions and flood, disappearing beneath the waves of 
the Atlantic, with its sixty-four millions of human _inhabit- 
ants*' deeply affected the populations of the ‘‘Lands of the 
West.” The Mayas made the occurrence of that awful cata- 
clysm the beginning of a new era. 

Up to that time, like the Chaldeans and Egyptians, in 
all their computations, the Mayas had used the decimal sys- 
tem, based on their knowledge of the length of the earth’s 
diameter. ‘They counted by fives and twenties. After the 
submergence of the “Land of Mu” they adopted the number 
thirteen as a basis for all their calculations, astronomical, 
chronological, and others. With a cleverness that proves 
them to have been great mathematicians, they made their 
reckonings by the new method to concord with those obtained 
by the ancient. The professors of American archeology seem 
to be utterly ignorant of the motives that prompted the Maya 
philosophers to change their mode of reckoning. Even the 
soi-disant authority on the chronology of the Mayas and 
their astronomical attainments, that appear to have been 
scarcely inferior to those of modern astronomers on the mo- 





“Valmiki, Ramayana, Part I., p. 153. Translation by Hippolyte Faucheé. 
“Troano, M. S., Part II., pl. V.: Le Plongeon, Queen Moo and the 
Egyptian Sphinx, p. 147. 
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tion of the planets and their period of rotation around the sun, 
does not know it. Speaking upon that subject he says:°° 
“For nature does not seem to have furnished the number 13, 
unless the most important part of the human body, perhaps 
the ten fingers, together with eye, ear and mouth, might have 
suggested it—otherwise, there may have been a mythological 
basis (13 heavens?) for the number of 13.” 

All Maya authors who have related the catastrophe agree 
as to the date of its happening—be these consigned in their 
books, or carved on stone, as in the inscription of the Akab- 
Jib, at Chichen, Yucatan—or on the fillet in the frieze on the 
wall of the south side of the pyramid of Xochicalco, in the 
high mountains, eighteen miles from the city of Cuernavaca, 
Mexico. 

The dwellers on the western continent, and on the An- 
tilles, having the knowledge of the exact date of the destruc- 
tion of the Land of Mu, and of the phenomena that brought 
about its ruin, proves conclusively, if nothing else does, that 
they had entertained frequent communications with those of 
the ill-fated island. 

From the Atlanteans the Mayas learned, at an early 





“Dr. E. Forstemann, Die Zeitperioden der Mayas Globus, Vol. 63, No. 2, 
1893. Translation published by ae of American Ethnology, Bulletin 28, 
The Time Periods of the Mayas, p. 494. 

A most silly motive, soctabe, ‘this modern learned doctor attributes to 
the ancient learned astronomers and mathematicians for causing them to 
alter the basis on which, for centuries, perhaps for thousands of years, all 
their scientific calculations had been established. This, however, can be 
said in extenuation of his suggestion: that he, in common with the other 
professors of American archaeology, does not know how to read the text of 
the Maya books and inscriptions, although they have written volumes on 
their contents. 

r. Forstemann in his learned paper, on pages 31A to 32A of the Dres- 
den Codex, of March 26, 1897, published by the Smithsonian Institute, Bureau 
of American Ethnology, Bulletin 28, page 461, says: “Finally, the graphic 
of the Mayas which never achieved the expression of a phrase, or even of 
a verb, is too impertect to serve as a medium for the transmission of prophe- 
cies; at any rate it could only have done so very inadequately.” 

Although the Mayas had books, some having reached us, on scientific 
subjects, on history, genealogy, astronomy, mathematics, yet the learned doc- 
tor tells us that their graphic system was inadequate to transmit prophecies. 
Is it that he cannot read their contents? In giving the explanation of why 
the Mayas adopted thirteen as a basis for their computations after the sub- 
mergence of the Land of Mu, he likewise forgot that they were not cyclops, 
but had two eyes, two ears, and one mouth, just like himself; and that with 
their ten fingers these make fifteen, according to our computation, not thir- 
teen. On the other hand, we must not forget that the Maya artists generally 
pictured human figures in their books in profile, hence with only one eye, 
one ear, one mouth. 
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period, that Maya speaking people were established in the 
valley of the Nile. Enterprising as they were they hastened, 
no doubt, to open communication with them. 

According to Herodotus*® the valley of Egypt was not 
at that early period what it became later in consequence of the 
inundations of the river; there was not so much habitable 
land. The northern part of the country, from the shores of 
the Mediterranean to Memphis, was anciently covered by 
water, being in fact a gulf of the sea. The immigrants from 
Mayach, on that account probably founded colonies in the 
Cyclades and other islands of the Aegean Sea, long before the 
advent of the Hellenes, and before these and the tribes who 
inhabited the Peloponnesus united to form the Greek nation. 
The colonists must have intermixed freely with the lonians 
and other aborigines, taking wives from among them, and in 
time becoming one people with them, acquiring sufhcient 
influence, on account of their higher civilization, to impose 
their language on their compatriots. In fact, the ancient 
Greek is in a great part derived from the Maya; about one- 
half of it is composed of words and roots belonging to that 
tongue, as can easily be ascertained by comparing their dic- 
tionaries or consulting the able work, although incomplete, 
of Abbe Brasseur; the second volume of the Troano MS. 

In order to preserve the memory of the great catastrophe 
which caused the death of many of their warriors who had 
pursued the Atlantean hosts, after defeating them, to the 
shores of their island, and were engulfed by the ocean, when 
the Land of Mu was submerged, they wrote an epic in the 
Maya language, in which were described the geological and 
meteorological phenomena that took place and caused the 
cataclysm. When in the year 403 B. C., during the archon- 
ship of Euclid, the grammarians rearranged the Athenian 
alphabet in its present form they adopted for the names of 
their letters words formed by the agglutination of vocables 
composing each line of said Maya epic.*' 

In all times the Mayas have been great lovers of the 
place of their birth, and they still are. Anciently their love 


“Herodotus II., XI.-XV. 
“Le Plongeon, Queen Moo and the Egyptian Sphinx, p. 151. 
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of the mother country amounted to adoration; they wor- 
shipped it under the shape of various symbols by which they 
represented it; that of a serpent with inflated breast, image 
of the contour of the Maya empire; that of a tree, according 
to the author of the Codex Cortesianus the Beb tree, a kind 
of thorny mulberry; or that of a species of cucumber-tree 
called Cat, according to Cogolludo.** 

The Maya colonists who settled in the islands of the 
Aegean Sea and in the Peloponnesus carried with them their 
love for the mother country far away beyond the ocean; in 
their new homes they portrayed her as a beautiful, majestic 
woman whom they worshipped as Maia, daughter of Atlas, 
the mother of Hermes and of all the other gods.*® Her wor- 
ship has survived through the long vista of the centuries. It 
has reached our days. In Spain, France, England, and other 
countries, she is still remembered in the festival of the May 
Queen, held at the beginning of May, so named in her honor. 
During the whole month the adoration of the goddess Maia 
is solemnized with befitting rites and ceremonies by the Ro- 
man Catholic Church all over the world, and the Greek 
Catholic Church in all countries where it prevails, in the 
worship of the Virgin Mary. 

In the year 431, Emperor Theodosius II, on accoun 
of riots and disturbances between the various churches, in 
his endeavor to bring about peace and harmony among them, 
summoned the Council of Ephesus, known in history as The 
Meeting of Banditte. Bishop Cyril, of Alexandria, came to 
it escorted by a rabble of sailors and low women, who caused 
him to be elected president of the meeting which soon de- 
generated into a riot; many were slain and wounded in the 
cathedral of St. John. With the aid of the mob, Cyril ob- 
tained the victory over Nestorius, Patriarch of Constantino- 
ple, his adversary, but he was now importuned by those who 


88Cogolludo, Hist. de Yucathan, Lib. I., Ch. I., p. 2. 

“The gods of Egypt, who are said to have governed that country before 
the reign of Menes. This is why the Egyptians designated the home of 
their ancestors in the west as the Holy land, the Land of the Gods. The 
gods of Greece and Asia Minor were the kings and queens who had in 
remote times lived in Mayach, who had been deified after their death, whose 
portraits in high relief adorn the facades and walls of the archives building 
and temple dedicated to the mastodon at Chichen, in Yucatan. 
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had supported him, to restore the worship of the goddess 
Kubelé, that is, Maia, whom they had been accustomed to 
honor as the Mother of the gods, the Good Dame. He then 
induced the Council to decree that thenceforth the Virgin 
\Ia-R-ia, mother of Jesus, should be called the Mother of 
God. It is thus that the worship of the goddess Maia was 
perpetuated by the Catholic Churches, and that an obscure 
Jewish woman came to be adored as a Christian goddess.”” 

‘It is now admitted that in historical research one of the 
most important factors is architecture that enables us to trace 
what intercourse has existed between various nations. Archi- 
tecture 1s as correct a test of race as is language, while more 
easily applied and understood, this being subject to such 
continual changes that to trace it to its beginning is difficult. 
An edifice retains its original features while it stands. The 
feelings, motives, and ideas of its builders are stamped thereon. 
In all cases where architects have thus given expression to 
their thoughts, the edifices raised by them enable us to trace 
their nationality and learn not only to what stage of civiliza- 
tion they had attained, and what they had accomplished in 
art, but also to which race they belonged and what affinities 
existed between them and the rest of mankind.””’ 

Therefore, if the same kind of constructions have existed 
in prehistoric times in India, Chaldea, Egypt, Greece, Etru- 
ria, as in the Western continent, does not this prove that the 
inhabitants of these various countries must have had intimate 
communications? If it does not prove it absolutely, as a 
friend at my elbow suggests, at least it offers strong presump- 
tion that said relations have existed. 

In all the countries just mentioned we find that the space 
between parallel walls, in all great or religious monuments, 
has been spanned by pointed arches, and no others; that 1s, 
by arches constructed in the same manner with horizontal 
slabs of stone, overlapping each other until they meet at the 
apex. (See Plate 17.) Could any one be criticised and called 
imaginative for believing that these structures have been de- 


“Tsis in Egypt, represented as a mother giving the breast to her child, 
is but the same goddess Kubélé, and Maia. 
“Tames Furgusson, History of Architecture, Introduction. 
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signed by the same architect, that they belong to the same 
school of architecture, and perhaps were constructed by the 
same builders?—and yet they are in countries situated far 
apart, separated by vast expanses of water, by mountains, val- 
leys and rivers. 

A slight digression may be allowed, to explain the mean- 
ing of the triangular arch, and why it became general—apart 
from its solidity. In the evolution of man’s intellectual prog- 
ress there came a time when some men of inquisitive mind, 
rising above the world of physical effects, let their thoughts 
roam through the realms of causation and tried to discover 
the origin of the phenomena that took place every moment 
around them. At that hour Science was born on earth. They 
noticed that all living beings, plants or animals, were male 
and female. They concluded that the Primordial Cause must 
likewise be male and female, by whose union the universe was 
produced. Hence originated the idea of a Triune God, the 


Plate 17 
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PLAN OF TEMPLE AT CHANDI SEWN, JAVA. 
From Sir Thomas Stamford Raffles, History of Java, Page 35. 
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male, the father; the female, the mother; the material world, 
the son. The circle of the horizon became the emblem of the 
boundless universe, within which dwelt the creative powers 
of the earth, their son. They represented their conceptions 
under the symbol of an equilateral triangle, the simplest and 
most perfect geometrical figure that can be traced within a 
circle. The triangle with apex upward symbolized fire; with 
its apex downward it was emblematic of water. The inter- 
laced triangles typified fire and water, by whose union all 
things were produced. They were, therefore, according to 
the Maya philosophers, the image of the Creator.’ 

Like the Mayas, the Egyptians likened nature to the equi- 
lateral triangle, the most perfect and beautiful of all triangles. 
They assigned number three to the Great God. 

The Chaldeans also symbolized the Ensoph, or: Great 
Light, by an equilateral triangle.’* So did the Hindus figure 
the great AU M, as we see in their Sri-Santara or cosmogonical 
diagram.”* 

In the Egyptian as well as the Maya hieroglyphics, the 
equilateral triangle is the emblem of worship. We see it 
over the altars in Catholic churches, with the all-seeing eye 
of Osiris in the middle. The same emblem and its meaning 
is familiar to those who visit the Masonic lodges all over the 
earth. 

The triangular or pointed arch was symbolical of the 
Triune God. It is the distinctive feature of ancient American 
architecture. We find it in every civilized country, in remote 
ages, in Asia, Africa, and Europe, particularly in monuments 
of a sacred character; and there, where it is, we also find ves- 
tiges of the Maya language, Maya traditions and religious 
conceptions. The Mayas invariably embodied their cosmo- 
gonic and religious conceptions in the shape of their temples; 
and it is well to notice that the form of the floor of the apart- 
ments was invariably in Mayach as in Egypt, Chaldea, Etru- 
ria, Greece, and nearly .every country, an oblong square, as 
it is yet with us. That geometrical figure, shape of the 


“Le Plongeon, Queen Moo‘and the Egyptian Sphinx, pp. 17, 260, et passim. 
“Le Plongeon, Queen Moo and the Egyptian «Sphinx, p. 26. 
“Le Plongeon, Queen Moo and.the Egyptian Sphinx, p. 22. 
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peninsula of Yucatan, stood in the Egyptian and Maya alpha- 
bets for the word Ma, which meant, in Egypt as in Mayach, 
place, country, and, by extension, the earth. Ma is a contract- 
tion of the Maya word, mam, ancestor. The Egyptians and 
the Mayas represented the earth as an old man with his face 
turned toward the east. 

The ends of each apartment with the two sides of the 
triangular ceiling, the perpendicular lines formed by the 
intersection of the walls and the horizontal line formed by 
the floor with the end wall, form a pentagon—mystic number 
five whose name in Greek, penta, conveys also the idea of the 
universe; while its name Ho, in Maya, is radical of Hool, 
the head, hence the Deity. 

Then lastly, the number of planes forming the rooms— 
the two of the ceiling the two sides, the two ends and the floor 
—seven in all, shows that the builders hid in the construction 
of their edifices, in Greece as in Mayach, the esoteric doc- 
trines of their philosophers, regarding Deity and the uni- 
verse. 

Exoterically, the seven rays of the solar spectrum were 
represented by the Maya scientists in the shape of the dh- 
Chapat, the seven-headed serpent; in India by the seven- 
headed serpent, seat of the god Vishnu; and in Greece by the 
seven-rayed god Heptaktis. These were epitomized in the 
primitive colors, red, blue and yellow, that formed the solar 
trinity, typifying spirit, matter and spirit-essence. Seven is 
divided into a quaternary and a trinity. The universe 4, the 
figure formed by the perimeter of the floors—an oblong 
square—and the Spirit of the universe 3, the triangle formed 
by the pointed arch of the ceiling. 

Pythagoras called number 7 the vehicle of life, as it con- 
tained body and soul. The Greeks from the remotest times 
made use of the pointed American arch to span the space 
between walls, as we see at the entrance of the tomb of Atreus 
at Mikene. Jt continued to form the main feature of Greek 
architecture. We find it in the pediments invariably sup- 
ported on four or eight columns forming the facades of the 
temples of the gods. The Romans imitated them and the 
modern architects followed their example. 
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As we find that the Greek language was composed of 
many Maya words and roots, so in the Greek temples we see 
embodied the religious conceptions of the Mayas, that are 
likewise symbolized in the architecture of all the civilized 
nations of antiquity where the name Maya was known. 

So it has come to pass that the ancient Maya architecture 
culminated in that of Greece, which serves as model for many 
of our public buildings. 

Unless this extraordinary identity in the language, archi- 
tecture, and many other things that could be enumerated were 
it necessary in the present instance, be attributed to mere 
casual coincidence, which is most improbable, it must be 
admitted that in very remote ages the Greeks and the Mayas 
must have been branches of the same family; or that they 
have had most intimate relations; and that the Mayas had such 
a predominating influence upon the former as was manifested 
in many of their customs, cosmogonical conceptions, and even 
their mode of dressing. 

According to the relation of Sonchis to Solon, of the 
attack on Athens by the Atlanteans, and their repulse, defeat, 
pursuit, even in ships, by the Athenians, the communications 
between the people living in the countries bathed by the waves 
of the Mediterranean and the inhabitants of the “Lands of 
the West,” lasted until the time when the Atlantic ocean be- 
came shallow and muddy, and the navigation was impeded by 
the submergence of the “Land of Mu”—Atlantis. 


(To be continued) 











JULY 


By THE AUTHOR OF “EASTER IN NATURE” 


P EOPLE wise in such things tell us that parts of June 


and July are “domestic,” and for “love and emotions” ; 

that those born in the signs of Cancer and Leo are 

active, maternal, sexual, and generally very sensitive. 
Naturalists call this period Summer, and we all observe the 
shimmering lights of the field; we miss the bird’s song; the 
woods are often hot instead of cool; the roads are dusty, the 
air torrid; insects abound everywhere and most of them 
torture us night and day. The butterflies talk soul life; 
the ocean, the lakes and the watercourses dream about other 
worlds. 

All this suggests peace to the careless mind. But it does 
not mean peace. The Great Mother is hard on us at this time; 
maybe we would call her a tyrant just now. - If we are not 
careful she blinds our eyes with abundance of light, and 
smite us with an excess of heat. On some days she seems to 
maintain her concealments, like a moth folding its wings and 
looking like the bark of a tree. On such days she does not 
show us the benign repose of the Buddha, or the eloquent re- 
pose of the goddess of mercy, but the terrible face of the 
Sphinx. She seems untouched by emotion, like the pyramids 
and the columns at Abydos; and yet, the wise people among 
us say that this period is for “love and emotion.” Perhaps 
there is something terrible in “love and emotion.” Terrible? 
Yes! And they know “the imperious call of the wild.” Is it 
“love and emotion” with their “call of the wild” which stir 
the city people and make them long for the Open and the 
wilderness, and sometimes send the unwary out where they 


are lost because they have no more the original senses which 
open Mother Nature’s resources? 
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Let me say in all reverence: Nature at this season is 
crafty. The ease and indulgence which the ignorant seek, 
turn out to be toil and suffering. The Mother will not reveal 
her Summer mysteries to arrogance and bluster. She loves 
the audacious fellow, but will stand no affront. Go out into 
the desert against her advice, and you will find her absent 
when you call. Get beyond your depth, and the waters close 
over you with the same indifference as they swallow a stone 
thrown by the small boy. 

The Assyrians personified fire, or thunder, and called it 
“the prince of the powers of the air” in Summer. He was a 
“flaming sword,” and also “giver of abundance.” He is the 
tyrant of the Summer and the Great Mother’s workmaster 
for “love and emotion.” He is her hand; the thunderbolt her 
“gift,” is called “warm light” or “glory.” But it is not him we 
are to fear or worship. It is the Mother, as Beltis, Cybele, 
Rhea or “Bona Dei,” who is to be recognized. He is only her 
prophet and evangelist. 

But, is “Jupiter Tonans,” thunder, only a flash, a proph- 
ecy? Nay, he is both a “flaming sword” and a “giver of 
abundance,” and that means ethically that he is both pleasure 
and pain. But pleasure and pain are the two powers which 
build up the moral sense. The moral sense, according to 
Herbert Spencer, is not ultimate, but derivative. The moral 
sense is thus instilled by fire, by light, by thunder, or bred in 
the full passion of Summer. Let us be thankful for Summer, 
and especially if it vacates the mind and heart and turns us 
away from the details. 

Up to the age of thirty, Darwin tells us, he took intense 
delight in poetry, pictures and music; but at sixty-seven he 
writes, “for many years I cannot endure to read a line of 
poetry,’ and he found Shakespeare intolerably dull. Darwin 
won fame by his one-sidedness, but he lost the truly human 
elements of the arts. He wrote that he regretted his condition, 
but was not able to vacate his mind or drive out the details. 
Summer means balance; it justifies Keats’ classification of the 
universe as “things real, as sun, moon, and passages of Shakes- 
peare.” (See Keats’ letters.) 

I may well call July the month of light, light visible and 
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invisible, the Mother’s plastic way of revealing herself. With- 
out light no lines, no colors, no sculpture, no painting.. With- 
out these, no drawing force out of night and mud. Light 
means subject or the “I”; darkness means substances, founda- 
tions. Summer is the “I.” Winter is the “Not-I.” In light 
I can see myself; identify myself by it, because it makes me 
what I am. In Summer | can triumph in nakedness and be 
free. In Winter I must cover myself, and the night hides me. 
Summer, light and freedom thus go together and make a trin- 
ity revealing the Great Mother. 

Harvesting begins in summer. We harvest some of our 
crops and we realize ourselves as in no other month. In spite 
of the heat, we stand straighter on a Summer day than on a 
Winter day. The winter cold bends us; we crouch and sink 
back to the circle line of the embryo, back into substance. To 
be straight is spiritual harvest. Straightness is like “the flam- 
ing sword” of the Summer sun’s rays and Apollo’s darts. 














“LITTLE CHILDREN” 


By FRANCIS MAYER 


“Im Willen der Vernunft sind wir der Sternen und Elementen Kinder, 
und herrscht der Geist der Welt tuber uns; wo wir aber aus dieser Welt Wil- 
len ausgehen, so herrschet der Geist Gottes in uns, und bestatiget uns zu sein- 
en Kindern.”—Jacob Boehme. 


greatest in the kingdom of heavenr” Jesus called a little 

child unto him, and set him in the midst of them, and 

said, Verily I say unto you, except ye be converted, and 
become as little children, ye shall not enter into the kingdom 
of heaven” (Matth. XVIII: 1-3). John recorded the same 
teaching as a lesson given to Nicodemus. Other passages of 
the Gospels clearly show the Master’s predilection for “chil- 
dren,” among which passages of special interest to us is the 
one that the Father “hast hid these things from the wise and 
prudent, and hast revealed them unto babes” (Luke X:21). 
Who are these favored babes, and why are they so favored? 
Many clever solutions of this puzzling question have been 
offered, and the subject seems to be exhausted; yet it is of 
vital importance and every student ought to solve its esoteric 
meaning according to his own understanding. This allegory is 
still a live wire, and you will get vital sparks, vital intuitions, 
vital force, for your advancement when you earnestly ap- 
proach it. 

Jesus addressed his own disciples as “little children” 
(John XIII[:33) at a time when his great heart was over- 
flowing with love. What to the general reader seems to be 
only an expression of a tender heart gives us the key to the 
understanding of the whole Gospel-symbolism concerning 
children and babes. In the esoteric language of the old syna- 
gogues, “little children” was a technical expression, a synonym 
for initiates. The first epistle of John, where this expression 
is used thoroughly, proves this sufficiently, for there is ample 
inside evidence that it was addressed to initiates. The simile 


ie answer to the question of his disciples, “Who is the 
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is perfectly logical. Initiation—not merely an initiation into 
the ritual and symbolism of some fraternity—but the real 
initiation means an exact process which starts and developes 
new powers in man, which leads him from “barbarism”’ to 
“civilization.” 

Such were the ancient mystery-initiations, at least for the 
few. There are initiates even in our days. I have met some who, 
though high in degrees, probably conceived about as much 
of the essence of esoteric teaching as did the average Athenian 
concerning the mysteries of Ceres. The goddess taught man 
agriculture, the use of fire, the arts and crafts; the mysteries 
are in commemoration of these benefits. If such an initiate 
were told that agriculture meant the cultivation of the living 
earth, the use of fire, the mastery of the living fire, the arts and 
crafts, the art of making and enlivening images, he would 
probably be much surprised. But a real initiate is in fact a 
child, born into another than the generally visible world. The 
Sanscrit word “dwidja,” translated “twice born,” seems to me 
rather to mean one who is living on two planes of existence; 
for though he is born and his mind is able to assimilate the 
finer vibrations of the ether on this plane, his consciousness is 
as the dreamy consciousness of a child; his new senses only 
begin to develop; he is still passive; the spiritual mind, the 
nous or mens of the ancients, and its conceiving and creating 
ability, is as undeveloped as is the worldly mind of a boy for 
the things of this world. ‘This rebirth is only the first suc- 
cess, the first real step in the Great Work. Between this first 
step and perfectioa, is just as long and as hard a way as be- 
tween boyhood and manhood. It is a perilous way, a via 
dolorosa. 

The Gospels, by their statements, furnish us a good ex- 
ample for studying the development of such little children, 
concerning the development of the disciples. In all prob- 
ability the disciples were already reborn, though as yet un- 
canscious of the fact. The spiritual light was already burning 
in them, for they left all to follow the Master, at his first call. 
‘“4Je knew what was in man” (John I1:25). He specially 
selected them, for though many others “believed in his name,” 
he “did not commit himself unto them.” But not every child 
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develops into a man. Though they were specially called and 
had the best possible initiator, yet “many of his disciples went 
back, and walked no more with him” (John VI:66) ; so that at 
last the whole fraternity was reduced to the seventy of the 
outer and the twelve of the inner circle. (The fact that one 
among the twelve was unworthy does not indicate a mistake 
in his selection, but that it was in accordance with a mys- 
tery known to the students of the Zodiac). This self-elimin- 
ation of the called but not yet ready and ripe ones, is a good 
illustration of the Master’s statement, “Many be called, but 
few chosen” (Matth. XX:16) which is a translation of the 
older Orphic verse, ‘““Many are the thyrsus-bearers but few 
the Bacchantes,” in which the word “bakchoi” usually trans- 
lated as Bacchantes, seems to convey a deeper meaning. In 
my opinion, it means one who by descent belong to the tribe 
of Bacchus, and not merely a follower. 

Jesus knew the mysteries symbolized by wine and vine. 
To the Jews the vine was a sacred plant since the times of 
Noah and the Temple. The importance of this symbolism in 
spiritual teaching caused Jesus often to use it, and to speak 
of wine as his own blood. 

Among the many references to this symbolism, the most 
closely connected with our subject matter is the simile (John 
XV:5), “I am the vine, ye are the branches,” because it is 
followed by the statement of such far reaching consequence, 
that even such branches are cast away when they do not bear 
fruit. 

The history of the disciples shows what long and hard 
work fruit bearing is. Even after the first elimination of the 
unfit ones, his disciples seldom understood the spiritual sense 
of the teaching of Jesus. After three years of continuous 
instruction, he had to leave them still imperfected. “I have 
yet many things to say unto you, but ye cannot bear them now” 
(John XV1I:12), he told them. The “man” was not yet born 
in them, though they were well advanced in psychic powers; 
for even devils or spirits were subject to them. It seems they 
were inclined to regard this as the summum bonum; they 
needed to be reminded that phenomena are not the goal 
(Luke X:20). Nevertheless, Jesus, leaving the final perfec- 
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tion to the promised ‘‘Comforter,” ordained them: “Hence- 
forth I call you not servants . . but .. . ‘riends” 
(John XV:15). 

It is interesting to notice a certain hierarchy of souls, 
indicated in the few lines of the Gospel already quoted. 
There is one group with which Jesus “did not commit him- 
self,” though they would have believed. The second group 
is, the called but not chosen. To the third group belong, the 
called and chosen ones. Furthermore, the question of the 
disciples: Who shall be the greatest in the kingdom of 
heaven, shows that there was a hierarchy conceived of even 
among those, who, chosen, had already entered the kingdom. 
Such hierarchy of human souls is usually based on the differ- 
ences in spiritual development, or unfoldment, liberation 
from the bondage of matter. Its existence is easily conceived 
by anyone who enters the Path and realizes the long way 
ahead of him. It is good to think it over, for meditation on 
such hierarchy is apt to clean our opinions about our present 
spiritual position; this, on the one hand, takes the conceit out 
of us, and, on the other, it gives inspiration for further ad- 
vancement, by opening up to our vision unexpected heights 
and giving more light. 

Such hierarchy of essentially equal souls in different de- 
grees of unfoldment seems not to cover the whole mystery 
connected with the allegory of children, in the Gospels and 
elsewhere. For the symbolism is general in every important 
esoteric system, and there are indications of a hierarchy based 
not only on difference in degree, but on difference of kind. 
But on this part of the subject I have to restrict myself to a 
few observations. Jesus said that there are some things re- 
vealed unto babes which are hidden from the “wise.” Now 
“wise” means, not an initiate but one who has reached adept- 
ship. A man already perfected is shown here as inferior to 
a babe. Likewise, in the Zohar (II. Sec. Mishyatim), we 
find, “In truth, the place reserved in heaven to the children 
is higher than the one reserved to the perfect justes.”” Further- 
more, it was well known that in the Eleusinian mysteries, one 
boy—and one only—always received full initiation; other 
boys being admitted to degrees in the lesser mysteries only. 
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He was called the sacred boy (hieros pais) or the page of 
goddesses (aph’ hestias pais), and his initiation was an event 
of such importance that it was attended by the senate, the 
areopage and the people. We do not know exactly what was 
his part in the rites, though it is probable that he was regarded 
as a mediator between other initiates and the goddesses. 
(Creuzer. Symbolik IV. 385.) St. Croix in his “Recherches 
sur les mysteres du Paganisme” (I. 276) writes, “because of 
the innocence of his age he was believed to be the only able 
one to fulfil all the necessary conditions and make the divinity 
propitious to the other initiated by the exact accomplishment 
of all the ceremonies.” Further, he adds, this custom “may 
have had a more profound sense than we imagine.” In har- 
mony with similar conceptions in such different systems as 
the Gospels, the Zohar and the Eleusinian mysteries, seems 
to be the mystery connected with the birth of the young 
Bacchus, the youngest god, from gods as celebrated in the 
Greek, Egyptian and Hindu systems. 

From these higher considerations let us return once more 
to the “called” and “chosen.” Who are these? If we follow 
the narration of Matthew in Chapter XVIII we see that Je- 
sus connects the symbolism of the child with the symbolism 
of the lost sheep, declaring that the Son of Man came to save 
that which was lost, that is, the sheep gone astray, which is 
identified again with the little ones. What means sheep? 
Read the scriptures concerning the Lamb and the Good Shep- 
herd, and it will not be hard to understand the symbolism, 
which is not special to the Gospels, but universal in every 
esoteric system. Sheep are the offspring of the ram; they pro- 
duce wool. In symbolism, ram is the ram, or aries in the 
Zodiac; the wool is the golden fleece or the gold-hued aura. 
The going astray of some of these sheep is the “fall of man.” 
The task of the Good Shepherd is to save these sheep from 
the bondage of matter, similar to the task of the Messiah in 
the Jewish tradition, which is the gathering of the scattered 
parts of the members of Adam Protoplastes, the created 
Adam. For this purpose, the Good Shepherd tells his ini- 
tiated disciples to “go to the lost sheep of the house of Israel,” 
to the sheep which are of the same tribe as the disciples them- 
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selves, who are sent “forth as sheep in the midst of wolves” in 
the remarkable esoteric tenth Chapter of Matthew. 

Furthermore, there are other reasons why initiates or 
initiables are likened to children. Children generally possess 
certain qualities, usually more or less lost or lessened in later 
periods of life, which are necessary to spiritual progress and 
therefore desirable in every neophyte. Such qualities as do- 
cility, receptivity, confidence, live imagination, purity of 
mind, loving disposition, these are to be retained and culti- 
vated, and, of course, mutatis mutandis. All this was often 
and well expounded, so I may pass to another quality which 
I have not as yet found mentioned, though it is a very impor- 
tant one, in some respects more important than all the other 
qualities. 

Children have usually a strong vital magnetism, the mech- 
anism of which may be roughly sketched this way. Our flesh 
body receives its dynamism from the air we inbreathe, but the 
inner man receives his dynamism and also its food from the 
ambient ether, which is constantly though unconsciously taken 
in by us, and which, uniting with the nerve fluid, produced 
from the most subtle, the aromatic matter in the body, gives 
us vitality. This assimilated ether, force and matter together, 
this vital magnetism or vitality, is strong in the child, because 
it is taken in and assimilated by the pure young body in large 
quantities, and nothing is wasted. Later on, in the natural 
course of development, part of the current, produced by the 
amalgamation of the inrushing ether with finer forces and 
aromatic matter of the body, is turned to the reproductive or- 
gans and is used up in and by them. Again, in the natural 
course of further development, comes a period in which this 
current begins to be withdrawn by and by from the reproduc- 
tive function and is turned, or at least should be turned, to the 
Spiritual development of the mind, to the forming of the 
organs and fine body of the inner man. But what happens 
in the great majority of cases? At the time when the vital 
current flows naturally to the reproductive organs, the sexual 
function becomes a habit, and—like any other habit—the mas- 
ter of man. Vital force or magnetism is wasted, and when the 
advance of age the natural influx of the ether lessens, the man, 
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unaware of the process, or too weak to break the habit, begins 
to spend not only surplus vitality but the capital itself. Then 
his personal “fall” is sealed; the inner man remains latent, 
undeveloped; the remainder of life shows many blossoms but 
no fruit. Even if he was originally a branch of the vine, he 
shall be cast away because of unfruitfulness. This process is 
the physiological reason for the admonition: Except ye be 
converted (the steady flow of the vital current turned from 
outward reproduction to the inner production) and become as 
little children (magnetically strong, and develop the inner 
man like children grow) ye shall not enter into the kingdom 
of heaven. 

This turning of the current is the only real and effective 
repentance and conversion. Such a turning point is more or 
less pronounced in the biographies of most of the great eso- 
tericists, beginning with Abram, who after his conversion re- 
ceived the addition of the letter he, the symbol of immortal 
life, to his name. The biographies (more or less Wahrheit 
und Dichtung mixed) of the saints of the Catholic Church 
abound in stories of such conversions; perhaps the most inter- 
esting in this line is the “Confessions of Augustin.” But all 
of them point to one conclusion, a moral lesson of good prac- 
tical value, which is: the stronger the vitality, the stronger 
the temptation, and, usually, the greater the fall. But at the 
same time, the stronger the vitality the stronger will be the 
force attained after the conversion, by the struggle for puri- 

cation. 

Does such conversion mean celibacy for the remaining 
part of the life? Concerning this question opinions sometimes 
differ. Keeping in mind the physiological processes above 
sketched, it is not hard to find the right answer. For the neo- 
phyte who is just converted, who just realizes the dangers of 
the habitual and steady flowing of the main stream of vital 
forces to the organ of reproduction, absolute abstinency is 
obligatory, is a conditio sine qua non. It will be hard for him 
to break the habit, to clean the imagination, to master the un- 
conscious; there will be many lapses and relapses, the more 
because, just in this time, the reproductive capacity is not to 
be “killed”—far from that—but kept steadily in full force, 
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only converted, transmuted as the Alchemists express it, and 
afterwards even augmented. 

So there is no bargaining at all, or no progress at all. But 
when a man has conquered his own nature, when the will and 
imagination, both the conscious as well as the subconscious, 
are mastered, when the current flows again as naturally and 
habitually to the developing of the inner man as it did before 
to the reproductive organs, when the strong vital magnetism 
of childhood is not only restored again, but even reinforced 
by becoming a conscious process, the man is free from bond- 
age, he becomes his own master, and the current is his slave. 
This is the so called green old age, promised by most of 
the systems of initiation. But usually such a man will be very 
cautious about the management of his hardly regained capital 
of vitality, like a man who, though born rich, became very 
poor, and afterwards, by strenuous efforts, made his fortune 
again, he will probably be careful to use it to his own best 
advantage. The more so because, after the rebirth, after this 
entering the new, the inner and higher life, by becoming a 
child born from above, every man soon realizes that he took 
up a cross and accepted new responsibilities. Before, being 
ignorant concerning the real purpose of life, he “did not sin”; 
as Jesus said to the Pharisees: “If ye were blind, ye should 
have no sin; but now ye say, We see; therefore your sin re- 
maineth.” (John 1X:41.) 

Likewise the initiated, now “seeing,” realizes that he be- 
gins to build up a character which is destined to remain, in 
which the balance of merit and demerit, the sum total of all 
of his actions, is strictly expressed; and which, though his own 
make, is the master of his fate in the nearest future. He real- 
izes that he becomes something new, a factor infinitely small, 
but nevertheless a factor or actor, in the universal life, and 
is called and enabled to handle a cosmic force. He attracts 
and assimilates, but at the same time also radiates, a force 
conveying good or bad, healing or destruction, as it is directed 
voluntarily or involuntarily in the form of conscious or un- 
conscious suggestions radiating by cerebration. At first he 
will probably be surprised to find how quickly sensitive minds 
respond to his unexpressed thoughts and desires. 
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Again, let me try to roughly sketch this process, which is 
in reality a very delicate and complicated one. The etheric 
force is and always remains essentially a generative force, no 
matter where it is directed, to the organs of reproduction or 
to the mind. In the mind, with the aid of will and imagina- 
tion, it generates ideation; unconscious at first, but later a 
conscious production of living thoughts. These thoughts are 
alive and dynamic in proportion to the amount of vitality 
which is used in their generation. They are propelled out 
of the producing brain-womb with a force equal to their 
vitality; and they penetrate or overshadow other minds, influ- 
encing them directly or by induction. This result is evident 
in telepathy, also in the success of some orators, preachers, 
actors and of everybody who has a so called strong personal 
magnetism. Of course, with the adept, the amount of vitality 
at his disposition is large, and the process being conscious, 
including the direction of his thoughts, the effect is more evi- 
dent. But this is only as one side of the medal; the other side 
is often overlooked by those who are seeking after powers. 
This other side is called, in magical terminology, the return- 
ing shock; it is the reaction returning to the source of action; 
the paying back the sender in his own coin. This is the reward 
for virtue, and also the reason why the evil force at last kills 
the black magician, simply by the force of the returning shock. 
It is said that such shock killed a few years ago one of the 
most reputed French occultists, and did that after killing 
the victim to whom it was sent. 

Fortunately, such cases are very rare because not every 
magician is able to dispose of such a strong current, but it is 
probable.that minor dabblers in magic are often hurt in pro- 
portion to their unskilled or not well intended efforts. This 
makes important and vital the necessity for development of 
thorough and unquestionable morals on the part of the neo- 
phyte, not only before but more particularly after the rebirth, 
because his responsibility toward himself as well as toward 
others is not restricted to the physical and psychic planes, later 
on it reaches farther. This circumstance requires of the ini- 
tiate a morality infinitely higher than the standard of morals 
in ordinary every-day life. 
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Jesus presented a little child to his disciples and said 
“Whosoever therefore shall humble himself as this little child, 
the same is greatest in the kingdom of heaven” (Matth. 
XVIII:4). This statement puzzled me for some time. I saw 
how through many centuries it was misused by autocrats who, 
while signing themselves “‘servus servorum,” servant of the 
servants, acted like king of kings. On the other hand, I saw 
and still see in every-day life that the humble are trodden 
down, as the French say: Qui se fait ver, sera écrasé! I 
know that modesty is a virtue; it goes well with self-respect 
and self-reliance, but I regarded humbleness, even at its best, 
as a passive virtue, and therefore not apt to lead to greatness. 
Nevertheless, the Master pointed out the necessity for humil- 
ity; it must be necessary. Every religious teacher preached it, 
and unquestioning submission is a fundamental rule in every 
fraternity. The candidate for the highest degree in initiation, 
must stand again before the door, shoeless and with a cord or 
a chain on his neck, disrobed of all the insignia of his already 
high rank in the fraternity, and has to go on, led by the cord, 
through a humiliating process, before he receives the final 
initiation. After a while the sentence from Jacob Boehme, 
selected as the motto for this article, opened my understand- 
ing. As long as we look with pride on our earthly-human 
reason and intellect, and submit our will entirely to it, we are 
and also remain the children of the stars, and are ruled by 
the spirit of the world and its law; which means, rebirth on 
earth. But when we humble ourselves, by admitting that our 
present worldly intellect is unable to lift us out of earthly 
‘bondage, which is indeed humiliation for an intellectual, and 
at the same time submit the intellect to spiritual influences, 
then the spirit of God, that is, the spiritual intellect, becomes 
our ruler, and we are afterwards accepted as children of the 
One, as cells of the body of Christ, as children of the Light, 
who enter the kingdom, and, even there, may still advance. 

The scale we climb is like this: At first, like Faust, after 
many years of study, we realize that we do not know anything; 
that despite wide learning about things, we do not know reali- 
ties, we do not know any thing in itself. Thus humiliated by 
the failure of our efforts, but still pushed on from within, we 
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try the humble way of submission; intuitively we open up our- 
selves and aspire. Our sincere aspiration is answered by ine 
spiration, by the developing of intuition, later of understand- 
ing, and, finally, of love. So humility leads up to and merges 
into love, which is already power, which leads to union, and 
in which, by at-one-ment with the highest source of power, 
we advance in exact proportion to our loving submission. 
Consequently, the humblest, that is to say, the most loving, 
the most closely united, may reach the highest development. 
This means that such a soul may be united to the highest in 
the hierarchy of group-souls Egregores. But what does that 
mean? Well, meditate on the physiological process by which 
a molecule of matter from food becomes a brain-cell, thus 
reaching the highest degree in the hierarchy of cells in the 
body, and you shall then have an analogy or at least an illus- 
tration of the development of the soul. 


Lectoribus salutem. 
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DISCIPLESHIP 
By CHARLOTTE F. SHEVILLE 


ISCIPLESHIP in any of its phases is a process of 
learning, of serving with the view of mastering 
difficulties in order to reach an aim. Discipleship 
is therefore a matter of becoming. This becoming 

is a gradual, active unfoldment of inherent potentialities, and 
must, per se, be a matter of growth from within; this being 
the method of all bodies that possess vitality. All living 
things have resident within themselves the ability to do for 
their own progress. Asa plant appropriates from its environ- 
ments of soil, moisture and air that which it needs for its 
sustenance and growth, so must any disciple, through his own 
efforts, find from what lies nearest him, that which will help 
him to attain his ideal. Pure thoughts, pure words, pure 
deeds, are his for the having; the progress of the disciple be- 
ing brought about by his rightful use of all means which are 
at hand. 

To be good, to be righteous, to attain liberation, to be 
one with the Father, to be one with Brahman, to be one with 
the Absolute, are but different expressions which designate 
the same goal to be reached by various disciples. The knowl- 
edge of the subjective “I,” which is a far more subtle under- 
standing than is that of the objective “me,’”—the feeling of 
identity with all that is, these are the true aims of the disci- 
ple. The attainments of discipleship belong to the immate- 
rial, which can only be reached through the field of thought. 
The low cannot produce the high; hence the fundamental ne- 
cessity for purity of the disciple. 

No one can be absolutely disinterested in existence on 
this mundane sphere. We are in our bodies and must sustain 
them; nor dare a disciple ignore his duties and his relations 
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to humanity. Our consciousness evolves but slowly, since we 
do not comprehend the laws of being, which are fixed. There- 
fore our ideals applied to the facts of daily life often exhibit 
grotesque forms, thereby setting us apart, as is one who is tact- 
lessly out of harmony with his surroundings. This condition 
is deplorable, since it cannot express that steadiness of ser- 
vice which ought to be ours, in the light that radiates from 
each one of us. The range of the innate, of the mysterious, 1s 
compelling and fascinating; the investigations therein and the 
pursuits thereof are prone, very prone, to lead us to exclusive- 
ness, to morbidity, or to an unbalanced mentality. These all 
being the result of a species of self-hypnosis. 

The revelations of what is right in the progress of disci- 
pleship ought to come out of the experiences in his everyday 
life. We have to cope with human instincts, with selfish 
passions and inherent desires, with science, with idealism; all 
these sway us, tending to drive to one extreme or to the other. 
We are over much inclined to become severe with ourselves 
and in our judgments of others; forgetting entirely that even- 
ness is far better than severity; the middle way being the safer 
road. This middle way requires courage to travel; since it is 
well known that “courage is the golden mean ’twixt fool- 
hardiness and cowardice.” Zeal without wisdom surely be- 
gets delusions. 

The true disciple aims for a spiritual life. Be this aim 
selfish, too oft asceticism pure and simple is the result. If, 
however, brotherhood and knowledge of God be the ideal of 
the aspirant, he will be of the kind that “went about doing 
good.” Spiritual progress is humanity-service and self-sacri- 
fice; but the service must be heart willing, and the sacrifice 
can have no regrettings. It is felt by all that God is the Su- 
preme Self in all that is. This is and has been the experience 
of mankind in all histories. The spiritual life is one, for 
Divine Consciousness is one. ‘The attainments of the sincere 
disciple are found in the coherency, in the unity, of the spir- 
itual world. The unity of the spiritual world is “quiet, firm, 
deep and constructive.” From this all abiding reservoir—the 
principles of which exist within himself—the disciple draws 
through his faith, and through his obedience to the supreme 
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law of Being, that which he needs for guide and sustaining 
as he treads his path. A true disciple strives for knowledge 
with understanding, for willingness to serve, for goodwill to 
man as he lives his own life among his kind. 

Our faith in our ideal is the driving wheel to its attain- 
ment. Faith is really the child of our unconscious knowledge. 
The imperfect evolving of our knowledge through ‘our faith 
is the field of many mistakes. The realization of that which 
makes no impression on our physical senses is extremely 
vague, or not at all. We formulate from our desires and 
from our impulses; we reason where premises are most 
faulty; we often ascribe the qualities of the universal to some 
one of its parts, and vice versa; we function by including, then 
by excluding; by defining, then by narrowing; by strenuous 
activities, then by apathy. The pitfalls of the disciple are 
numerous through his ignorances. His very zeal is often his 
greatest hindrance and stumbling block; whereas, had he but 
an honest doubt, working it out with patience and intelligence, 
his very doubting would lead him to clearing knowledge, and 
so toward a solution of his perplexities. 

One’s individual responsibility to himself is much over- 
looked. ‘Man, know thyself by thyself” has fallen on non- 
hearing mental ears ever since the oracle pronounced it. Each 
one has that within himself which responds to his call. Our 
individuality is involved and we must bring it out. There is 
no other way. “Work out your own salvation” is but little 
understood and practised by the best of us. The way of ac- 
complishing this is an alone way. It is comparatively easy 
work to shift our self responsibility to an ideal personality, 
thus becoming hero-worshippers, or to fall back on creeds 
and dogmas, resting therein content. It must be our very own 
understanding that reveals to us; it must be our-very own love 
which will enlarge our scope of activities. Brotherhoods will 
be as naught in our practice, do we not understand and do we 
not love from our very own being. 

Wisdom and intelligence are close of kin, but we confuse 
the real with the transitory, the cause with its effects, the ac- 
tion with its fruits. Hence, right discrimination,—which is 
the highest common sense—is paramount in the disciple’s 
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way of life, for it is his balance wheel, and at the same time 
his lever in the use of his forces. Correct discrimination 
yields the golden mean between the extremes of self-indulg- 
ence and self-mortification. By “being temperate in all 
things,” the disciple keeps in reserve, ready for use, those 
powers which work without being sensational; but which, 
nevertheless, will make him known and felt as one who is 
reliable, sure, strong and steady, among his fellow men. 

In all attainments it is necessary to serve from the low- 
est toward the highest. Our path of ascent is what we make 
it. Practically, a disciple dare not cut loose from coping 
with the world as he finds it. To be active in the world is 
the primary vocation of us humans; and it is safest and sanest 
to do that which lies nearest, using it as a stepping stone to 
onward and upward. A disciple cannot stand still. ‘The Law 
of Being compels either progression or retrogression. In our 
work, repression is not synonymous with conquering; neither 
does a refusal of contact with humanity fullfil the law of pro- 
gressive discipleship. 

We of the occident have the experiences of the disciples 
of the orient, by which we may profit. Mankind has head 
and heart; these correspond to analysis and synthesis, to re- 
pulsion and attraction, to hatred and to love. Cultivating the 
heart yields devotion to its object; cultivating the mind will 
bring us discrimination; but our discipleship—which is the 
method of our religion—must also yield recognition and tol- 
eration of differences in all others—thus leading us to unity 
with our Father, which envelops us in the friendship of God. 
In the matter of our becoming as our aim, whoever or what- 
ever be our teacher, we must not lose sight of the fact, whilst 
the teacher supplies help, it is the disciple who must grow 
from himself. He must so intelligently use this vitality that 
it will produce the most good. 

Man is not God; he is but a reflection of the Divine, and 
therefore needs a personal God, which always responds to and 
comes from the highest within himself.. A personal God must 
be vastly more than an anthropomorphic man to a disciple. 
An impersonal God we fail to comprehend, as we fail to un- 
derstand absolute space, which has neither attributes nor 
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boundaries. We only sense space through what it contains; 
and thus we sense God, who is made manifest through his 
works. Our possibilities, our potentialities, are God—but not 
so is our present condition. Therefore we must cultivate obe- 
dience to the behests of the highest in our discipleship. It is 
in the quality of our obedience to that highest, whereby our 
status of discipleship is shown. 

In our western scriptures which are ours by inherited 
Karma, we may read and learn of the way in sincere disciple- 
ship from “The Sermon on the Mount.” ‘The beginning of 
the way is being “poor in spirit;” its becoming is “pure in 
heart,” when we “shall see God.” Being as “the greatest in 
the kingdom of heaven” consists in living and teaching the 
laws of the spiritual world. It is a life of service, of activity, 
of contact with humanity. It is a life full of beneficence, do- 
ing the will of the Father. It is a life of good will to men, 
which is prompted by our light within. Gloomy austerity 
does not become a disciple. A cheerful disposition radiating 
sunshine through life; brightness in thoughts; ways that win 
and inspire confidence on account of their intrinsic uprights 
ness and beneficence; attitudes that suggest help, bathed in the 
atmosphere of human sympathy ;—these all belong to a dis- 
ciple’s true earnest; this is the form of “living the life’ which 
it behooves us to make ours in forming the nucleus of a true 
brotherhood, whilst we strive to attain our individual aims. 

Pure thoughts, pure words, pure deeds—which triad is 
ascribed to Zoroaster—to us become right belief and aspira- 
tion; right speech and memory; right conduct and right live- 
lihood. Our crowning work is evolving our conscious indi- 
viduality to blend with the consciousness of the Great Over 
Soul; thus obtaining right ideals which will « cement our at- 
one- -ment with the Supreme. 








THE BROTHERHOOD IDEA 
LV. 
By C. H. A. BJERREGAARD 


N this series, of which this is the fourth and last, I have 
endeavored to define the differences between the Uni- 
versal Brotherhood, which is of Eternity, and those fra- 
ternities which anthropologists call “artificial” because 

they are a result of artifice or designs and often of cunning. 

Fraternities or “artificial” brotherhoods have their uses. 
They are commonly established for worldly purposes. To join 
an “artificial” brotherhood with the avowed purpose of using 
it for worldly success is merely business. But why are many 
of such brotherhoods surrounded with mummery and pre- 
tences, if their object is honest? Let such brotherhoods be 
open and accessible to all who will work for their aim and 
end. By being open they become clubs or associations or 
societies, and thus they are in thorough harmony with the 
democratic spirit of the age, and, as before said, they are of 
value in farthering one’s ambitions and selfishness. Brother- 
hoods of this kind do not fall under philosophical criticism. 
[ am not speaking against them; I am analyzing those which 
claim universality and occult power, and have neither. There 
are many of them in the world; there are several in this coun- 
try. These falsifiers, who claim connection with brotherhoods 
from antiquity and who pretend to occult knowledge and 
power, bring discredit upon the sincere people who seek 
through Theosophy and Mysticism, to penetrate to the ground 
of things and the Inner Life. 

The three previous articles have in the main dealt with 
analysis. In this last, I wish to lead your thought t othe Inner 
Life, and from that point of view to say something about the 
Universal Brotherhood Idea, or, as I prefer to say, the Uni- 
versal Sisterhood Idea. 











230 THE WORD 

The Inner Life is objective and subjective, manifest and 
unmanifested. It cannot be described or defined; if it could, 
it would not be the Inner Life. The reason for this lies in its 
very nature. It is spiritual, eternal, transcendental, all that 
which is real and beyond sense, intellect and the natural facul- 
ties of psychic man. All phenomena apparent to these facul- 
ties are of ephemeral value only, though they derive the life 
they have from the Inner Life. While the Inner Life cannot 
be described exhaustively, it can be lived and manifested in 
acts. Life is its interpreter and manifestor. It is an experi- 
ence, not merely a thought. It is full of eternal fires; it is 
warm with intense pulsations; it is rich in manifoldness; it is 
of abysmal depths and spiritual heights; it is without a peer in 
wisdom and moral grandeur; it is the sphere of the highest 
heavenly powers and the adytum of all cosmic energy. Its 
door of entrance is love. Its temple interiors is love, and so are 
its walls, roof and foundation. It teaches love. It conducts 
us into the sanctuary of our hearts. It is behind all religion, 
philosophy, art and even science, when the student has been 
touched by the mystic wand. It asks only devotion, faithful- 
ness, in return for its heavenly biessings. It never rejects any 
nor throws anybody out. We fall into the pit by our own acts. 
The Inner Life is not strenuous; it is simple and works by 
what the Tao-Teh-King calls Wu-Wei, “not striving.” It 
manifests itself in mysticism, which is its special earth form. 
It can be seen in Nature, the Great Mother, Sophia, and way 
of making herself visible. It can also be seen in human life, 
when that is original, simple and not wrapped in veils of 
learning or intellectualisms. The Inner Life is not psychism, 
which is only a shimmer, fumes from terrestrial mud and 
chaos. The Inner Life is the real, as against fancy. It is 
clearness and definiteness, as against the unsubstantial wraiths 
and human shells of spiritism. A life which is not of the 
Inner Life is death or at least only a semblance of life. I have 
written much about the subject and refer to it. 

In this article I wish to go back to my thought in the first 
article, in which I spoke of sisterhoods. I want now to argue, 
that to speak about a universal sisterhood is a better phrase 
than a universal brotherhood, because the core of existence is 
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feminine. Not that I merely want to change the phrase, sub- 
stitute femininity for masculinity—that would not take us very 
far or be a radical improvement. By abandoning both terms, 
because they are sexual, we shall get to the conception I refer 
to. The conception is this, that femininity is a better and more 
potent expression than any other power, certainly more so than 
masculinity. For it cannot be shown that masculinity is any 
more than the stimulating and constructive force in existence, 
while our intuitions readily think of the feminine as an orig- 
inal source, a grand abyss out of which have come the world, 
as well as all the gods and man. 

When they in the Orient say that one mother is greater 
than a thousand fathers, they mean to define the creative en- 
ergy of the universe as feminine. The real core of all the 
ancient mysteries was not merely the duality of nature. That 
nature is a system of nuptials is easily enough seen, and all 
neophytes were passed through elaborate initiations merely 
to emphasize the law. But the core of the mysteries was the 
doctrine of the Great Mother, the Eternally Feminine. It 
was symbolized by the adytum of the temple. The adytum 
was the innermost and most important, the secret chamber of 
the ancient places of worship. The temple edifice was con- 
structed around the adytum. The adytum was not merely a 
chamber in the temple, it was the temple. In the temple at 
Jerusalem it was called the Holy of Holies. The teachings 
that are concerned with this, the core of the ancient mysteries, 
are those of the Inner Life. 

As little as the Inner Life can be described, so little was 
the adytum accessible. It was only in the temple at Jerusalem 
that the adytum, the Holy of Holies, was accessible, and that 
only once a year and by the high priest. Elsewhere the ady- 
tum was an empty and dark space without any door or light, 
in order to symbolize mystery. Some confused tales tell about 
a serpent in the Egyptian sanctuaries. 

Femininity, as | now use the term in connection with the 
idea of sisterhood, expresses that mystery which the ancient 
mysteries or temples symbolized bythe adytum and which 
modern science—ignorant of the true meaning—expresses by 
the term energy, and which science vainly tries to explain. 
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Energy cannot be described in terms that exhaust its meaning, 
but we can live in energy and we can manifest energy. It can- 
not be exhaustively described, but it can be lived and mani- 
fested in acts. 

When the ancient philosophies tried to express these mys- 
teries, they spoke of spirituality. When the ancient poet-theo- 
logians tried to express these mysteries, they spoke about the 
Great Mother. If we speculate upon the nature of the uni- 
versal brotherhood or sisterhood, we must think in terms of 
the Inner Life; we must speak about spirituality; we must get 
into communion with the Great Mother—she of the adytum, 
she who is Energy; she who is the source of the universe, the 
gods and man; she with whom we may live yet whom we can- 
not know because our faculty for knowledge is not yet fit. 

From this point of view we must judge our own thoughts, 
we must criticize our lives and those who wish to teach us 
about the universal brotherhood. If you should be invited to 
join a brotherhood or sisterhood, submit it to such examina- 
tions. Do not join till you have satisfied yourself. A disap- 
pointment only rouses the latent hell in the soul, and pours 
bitter gall into all your life. It alienates friends and even life 
partners, and nothing worse can happen. If such alienation 
is not death, it means paralysis and blight of life. A mistake 
in regard to a brotherhood is as disastrous as a mistake in mar- 
riage, because the relation is so personal in character. 

A brotherhood is either a savor of life or a savor of death, 
A person’s value out of the ordinary, the commonplace, is de- 
termined by his or her relationship to the universal, the uni- 
versal expressed either as spirituality or as the Great Mother. 
Where there is not some longing for and some endeavor to 
reach spirituality or the Great Mother, there is no philosophy 
nor poetry nor religion. I do not think that person is spiritu- 
ally worth much who has no sense of a finer essence behind the 
concrete objects of his surroundings; who has never perceived 
something of the unseen power that “floats though unseen 
among us” and which consecrates life and gives it the stamp 
of its own nature. The power that “floats though unseen 
among us’ is the power,I use Swinburne’s words, which speaks 
to us this way: 
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“T am that which began; 
Out of me the years roll; 
Out of me God and man; 
I am equal and whole; 
God changes, and man, and the form of them bodily; 
I am the soul.” 
“Out of me man and woman, and wild beast and bird; 
before God was, I am. 
“T am thou, whom thou seekest to find; find thou but thy- 
self, thou art [.” 


It is the same power which shames the soul who professes 
ignorance. 


“Hast thou communed in spirit with night? have the 
winds taken counsel with thee? 

“Have ye spoken as brethren together, the sun and the 
mountains and thou?” 


It is by such communion the Great Mother may be 
known. She, herself states what she wants of us: 
“T bid you but be; 
I have need not of prayer; 
I have need of you free 
As your mouths of mine air; 
That my heart may be greater within me, beholding the fruits 
of me fair.” 


And again: 
“O my sons, O too dutiful 
Towards Gods not of me, 
Was not I enough beautiful? 
Was it hard to be free? 
For behold, I am with you, am in you and of you; look forth 
now and see. 


Man, equal and one with me, man that is made of me, man 
that is I.” 


That is what I mean to intimate by femininity. The poet’s 
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admirably express the world’s oldest thought and all that the 
original religions taught. 

A cry like that is always heard and the Mother’s presence 
is always felt. If you doubt it, put your soul into the prayer, 
and your soul will appear to you in the transfigured power of 
universality, and you will realize that the universe, the gods 
and men, are members of one family. Brotherhoods, or rather 
sisterhoods, are not Utopian ideas in the present day world. 
All who have the inspiration of the New Age have the will 
to brotherhoods, to living and breathing co-operation, to actual 
relations, not to mere romantic dreams. The present day 
world—as far as it moves in the direction of the Inner Life 
and the New Age—is able to recast its forms of thought. Let 
us consider the universal sisterhood instead of the universal 
brotherhood. The New Age is the age of the Great Mother. 

If you wish to convey a thought to another, you use words; 
if you would convey feelings, you do it not by thoughts, but 
by forms of art, images, rites, by ceremonies or symbols. 

The Inner Life speaks in forms of art, in images, because 
it is energy, because it wants to convey life. Apply this 
method to Jesu life and you will understand him. He taught 
that way, and that was why the common people liked to hear 
him, why his words conveyed healing. The learned ones were 
neither simple enough to listen nor free and open enough to 
receive an influx of the Great Mother’s power. If I were 
asked if the universal brotherhood or sisterhood had a prayer 
corresponding to that which Jesus taught his disciples, I 
would answer, Yes. Here it is: 


“T find Thee, O Most High, where’er my glance I send; 
At the beginning, ‘TThee—Thee also at the end.— 
If toward the source I fly, in Thee ’tis lost to me ;— 
The outlet would I spy,—that, too, breaks forth from Thee. 
Thou the beginning of art, that doth its end enclose; 
Thou art the end that back to the beginning flows. 
And in the midst art Thou, and all things are in Thee, 
And I am I am I, because Thou art the midst of me.” 
I call this the prayer of the universal brotherhood or sis- 
terhood because it makes no distinctions. It is the universal 
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soul speaking to itself. No one can take a single step in the 
Universal Sisterhood church who wishes to stand in sep- 
arateness. The Great Mother only admits those who ask for 
her, who become members of her own body. ‘The condition 
for brotherhood or sisterhood is revealed in this law: | 


“Wert Thou not out of It, how coulds’t Thou seek it? 
Wert It not out of Thee, how could it be thy guest?” 


It is this mutuality, this being part of one another, which 
constitutes the difference between membership in the universal 
brotherhood and membership of a fraternity. And this mu- 
tuality and being part of one another is not a making of the 
human will, it results from co-operation. You are not made 
for the brotherhood or sisterhood, nor is the brotherhood or 
sisterhood made for you. You are and ever will be “coming 
to be” one another. You open into one another, grow out of 
one another and into one another. ‘This is the key, if you wish 
to make application for membership. The whole is a whole. 
That is the secret which maintains the universe in harmony. 
Integrality is the principle which holds all parts in union. 
This is a truth known from the remotest ages. Philosophical 
thinking began by hunting for a term, broad enough to con- 
tain all the various methods of expressing this truth. It runs 
like the red thread through human thought systems. But while 
philosophy has been very busy with problems, art and reli- 
gion have not been (as far as I can see) industrial enough to 
urge that truth as a life-principle as an aim and end, for all 
the aesthetic, ethical and religious contributions are fewer 
and less powerful, except where a philosophy of the idea of 
“church” has been worked out, and where the full meaning 
of “the Lord’s mystical body” has been understood. Up to 
our own day the mystics have led in that life and understand- 
ing. In our own day, here and there are some who have dis- 
covered the mystery; but whether I can or can not call them 
mystics, I do not know. I think there are no mystics of the 
old type in the world today. While it is well to inquire of the 
philosophers about their results, it should never be forgotten 
that philosophy only speaks abstractly. Art and religion por- 
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tray directly and concretely what philosophy only portrays 
abstractly. 

The Great Mother’s language runs in art forms. It is 
one of color, of form, of musical notes, and all these bathed 
in enthusiasm. The New Age speaks a new language. Words 
are no more sufficient. We use impressions, color forms. A 
soul can be illustrated better by a color scale and musical 
notes than by linguistic expressions. The modern language 
is one of sight, not of hearing. It impresses by influxes, not 
by arguments. 

No one can stand alone or live separately; that is against 
nature’s order. Nature is not only cooperative in all her 
parts; in nature all things mingle and are not single. Where 
we, in virtue of our power of freedom, refuse or remain indif- 
ferent to co-operation, or ignore the just mingling, we fall out 
of order and come into conflict not only with the universal 
plan and order, but also into conflict with ourselves. The 
Christian religion calls that condition “sin.” The conflict is 
not merely a mistake or fault, it is a sin. The difference be- 
tween a mistake or fault, and a sin is, a fault or mistake results 
from misunderstanding or ignorance; a sin is a volitional act 
and reaches much deeper in its effects than a mistake. A mis- 
take or fault resembles a cloudy atmosphere, which prevents 
a clear view of the sun and the heavens. A sin is a cataclysm, 
an earthquake, that brings disaster. As this is nature’s order, 
it is evident that we should endeavor to be in order to realize 
ourselves as integrals of a grand whole—the Great Mother. 
I want to return to what I have quoted the Great Mother as 
Saying: 


“T bid you but be— 
[ have need of you free— ; 

O my sons, O too dutiful 
Towards gods not of me, 

Was not I enough beautiful? 
Was it hard to be free?” 


It is strange, but a fact: Theology has forced many 
nations to exist simply in order to serve god; not to live their 
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own life, but for that of a god—and in most cases, a jealous 
god. In the interest of their god, the Mohammedans are 
forbidden both sculpture and painting because these arts may 
lead to the carving and painting of forms which the god 
would call idols. The Jews must quit work and pleasure one 
day in the week, in the interest of the god. Socrates was exe- 
cuted and Anaxogaros exiled, for attacking the traditional 
religion. 

Between 1566 and 1619, Carnesecchi was burned alive; 
Paleario was burned alive; Bruno was burned alive. That 
was in Rome. Vanini was burned at Toulouse. Valentino 
Gentile was executed by Calvinists at Berne. Campanella 
was cruelly tortured and imprisoned for twenty-seven years 
at Naples. Galileo was forced to humble himself before ig- 
norant and arrogant monks. Sarpi was assassinated. In 
Spain alone, the Inquisition condemned 234,526 persons be- 
tween the years 1481 and 1525, 44 years. Such horrible tales 
are henceforth impossible when the brotherhood or sister- 
hood idea shall have prevailed. There can be no vitality in 
any brotherhood idea or conception unless it expresses itself 
in love to the neighbor. Love is the cement that holds all 
elements and forces in unity. 

An artist, a Christian, a brotherhood or sisterhood 
man or woman, must be a lover. It is the nature of love to 
create, not to lust. Love creates freedom; there is no other 
power that can do it. Freedom or self-realization is the aim 
of all our endeavor as human beings, the object of all culture 
and civilization, the foundation of all conceivable heavenly 
bliss, being and knowledge. 

Co-operation that only works benefit to the one party is 
not co-operation, it is satanic and devilish use of opportuni- 
ties. 

The Mother wants us “to be’’—she has use of us “free” 
—she wants us to love her, not to lust after each other—lIs it 
hard to be free? “The soul of man is a masterless thing.” 








THE TWO FORMS OF RELIGION 


By Louis FRIIS 


heart can find no satisfaction in self-annihilation. 

The soul clamors for self-realization and is ready 

always to defy the universe and its immensity. Pas- 
cal challenges the Immense. He is willing to admit that man 
is but a reed, weakest in Nature. But, says he, man is a reed 
that thinks; hence a superior creature. Were the Universe to 
crush him, man, Pascal asserts, would still be more noble than 
that which has slain him, because he knows that he dies; the 
universe knows nothing of this. 

It is that kind of spirit which protests against pantheism. 
These are the two forms of expression of theosophy or religion 
possible for cultured man. You have already chosen one of 
them, though you may not know it. It is the inner man that 
determines a man’s religion. Having instinctively chosen, it 
is now for you consciously and intelligently to lay hold upon 
that form which is congenial to you. You cannot live without 
theosophy or religion. Both are, in the main, self-assertion of 
soul either in the form of the world-whole, or in the form of 
humanism, Self. The sages that have brought us theosophy 
and religions have not asked us to discuss their forms, they 
have invited us to live them. Their gospels were not pro- 
grams of philosophy, but new forms of history offered for the 
betterment of our lives. Thus all theosophic and religious 
sages are really so many messiahs or bringers of love, purity 
and ways of living. They come to us with dynamics, powers 
that drive, springs of passion and righteousness. And they ask 
us to give our life to religion and theosophy, not merely our 
thought about them. 

I ask not that you give thought about any of the two 
forms of religion. I ask that you set your life in upon one of 
them; the one your instinct directs you to. Only life can 
create life; only love can beget love. Theosophy and religion 
are life and love. Hence, none may be without theosophy and 
religion. To try to is suicide. By theosophy and religion we 
gain spiritual regeneration. 


. LL-ABSORBING monster, the world! The soul and 








FREEDOM—MENTAL AND PHYSICAL 


By GEORGE BROWN 


evidence of the continuous struggles of humanity 

against organized and powerful combinations of 

prelates and priests, as well as of kings and nobles, 
and generally holders of privileges and lovers of authority, 
who have dominated the vast majority mentally and physic- 
ally. Clericalism has invariably been antagonistic to the dis- 
semination of any knowledge which had a tendency to render 
uncertain or disprove any of the doctrines or creeds apper- 
taining to the system of religion it depended on. The clergy of 
every denomination have usually claimed to be the only com- 
petent interpreters of the scriptures, and any decision they 
rendered to be infallible. The denunciations and persecu- 
tions which many conscientious people have suffered, for not 
being able to agree with the doctrines of the churches, is 
of the intolerant attitude of those who professed to be follow- 
ers of Christ, and whom they call the Prince of Peace. Many 
who have liberated themselves from the mental thraldom and 
stultification caused by some of the dogmas of clerical hiero- 
phants, and who have endeavored to disseminate knowledge of 
an elevating though more liberal character, have incurred the 
displeasure of the clergy and have oftimes been effectually 
silenced. 

Ecclesiastical history is melancholy evidence of the de- 
moralizing and degenerating effect of doctrines that are not 
open to criticism but require buttressing up by physical force 
and chicanery. When a religion gained the mental ascend- 
ancy over the population in any country it has usually been 
intolerant of any dissension from its views. No matter how 
laudable had been its previous efforts for freedom, yet as soon 
as it had gained supremacy it insisted almost without excep- 


LH ISTORICAL records, ancient and modern, furnish 

















240 THE WORD 
tion on the obliteration of individual opinions, and enforced 
obedience and subservience either by physical strength, mental 
domination, or a species of terrorism created by belief in pur- 
gatories and hells with awful punishments, in states after 
death. The pernicious effects of such doctrines as these upon 
an ignorant and superstitious mass and the deterrent it was to 
the mental and spiritual progress of mankind cannot be cal- 
culated. Authority as exercised has often been an obstacle to 
progress and the cause of hate and rebellion amongst the 
people. Wherever mental and physical subjection is greatest, 
there the condition of the populace is the most deplorable, a 
fact that is apparent and can be easily verified. 

Acceptance of the teachings of Theosophy does not imply 
subjugation to any creed or formalism. Anyone who clears 
his mind from preconceived ideas, and gives these teachings 
due consideration, will perceive the spirit of toleration and 
fraternity which pervade them. He will see with a similarity 
yet an infinitessimal differentiation in all humanity, and he 
will be able to gather from these facts, the futility and absurd- 
ity of trying to force people to think and act alike. It has 
been observed by a French economist and philosopher, Proud- 
homme, whose whole philosophy is based on liberty, that 
liberty is the mother of order, and not the daughter. Whether 
we agree or do not agree with the sentiment of this aphorism, 
it is certain that the love of mental authority and mental dom- 
ination is to be deprecated. It stultifies those who practice it, 
and those on whom it is practiced. When we are so presump- 
tious as to want others to be forced to conform to religious 
ideas we consider right, then we assume not only the right to 
judge for others, but also seek to establish a mental dictator- 
ship, which is contrary to brotherhood and which has ever 
been condemned by instructors of mankind. If those desirous 
of enforcing their views or of having them enforced would 
consider of their past history, they would see how greatly their 
opinions have altered, opinons which they would have been 
just as ready to enforce then, as they are those which they hold 
now. The thinker is humbled by his past experiences, and is 
less desirous of forcing his views upon others. He realizes 
how little he really does know and so becomes less dogmatic, 
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less impervious, and more inclined to listen to the suggestions 
of others, and although determined to judge for himself, he 
recognizes that the truth may come to him in various disguises, 
disguises which only those in a receptive state of mind will be 
able to penetrate. Consequently, the necessity is evident, of 
keeping an open mind free from prejudice or conceit. It has 
taken centuries of struggles to counteract in some places the 
effects of the mental domination emanating from the Church 
of Rome and the physical slavery and misery resulting there- 
from, while in other places the domination of that church 
remains supreme. Its clergy have ever sought to retain and 
perpetuate the mental supremacy possessed by them, fully 
knowing that without it their temporal power would speedily 
crack, crumble and vanish, as indeed it has in all places where 
and in proportion as the general knowledge has advanced. 
Other religious sects while dispensing with some of the doc- 
trines of the Catholic Church, were just as ready to persecute 
and silence those who did not agree with these sects, and just 
as intolerant of opposition. The clergy of all denominations 
have always tried to control the education of the children, 
because well aware that if they inculcated their dogmas while 
the mind was supple, the impression thus made would 
be most powerful, for, “as the twig is bent, so is the tree 
inclined.” 

It is an indisputable fact that science was an important 
factor in human progress, but it is ludicrous while painful to 
libertarians to witness the vehement and vituperative denun- 
Ciations with which some of the representatives of science have 
assailed metaphysicians and others, who maintained theories 
and held views which do not harmonize with their own. A 
hierarchy and absolute rule of science is as much to be dreaded 
and must as firmly and steadily be resisted as any other body 
who seeks to obtain the powers of government, so they may 
practice their theories and experiment with society, independ- 
ent of individual sanction. A scientific priesthood would be 
as intolerant, as dogmatic and as little inclined to pay attention 
to a dissentient voice, as were religious organizations. The 
answer to laymen who objected to be made the subjects of 
their experiments no doubt would be: that they were not quali- 
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fied to judge; and, like the clergy, they, the scientists, would 
claim to be the only competent authority. It has been the 
aim of all power to entrench and perpetuate itself; and is 
science likely to prove any different? 

Signs are not wanting that they would like the support of 
governments, so that some of their theories could be practiced 
on an indifferent public. Take the system of Eugenics, which 
has ardent votaries, advocating state action. ‘The statistics 
compiled by Mr. Davenport are triumphantly quoted in its 
support. Its theories have been advocated by ancient as well 
as modern philosophers, and when superficially examined they 
seem beneficial. But a more detailed and broader study will 
disclose that they evolve a bureaucracy by which neither men- 
tal nor physical freedom would be allowed. It implies a sub- 
servience of individuals to medical experts. If a person were 
not up to the standard of physical efficiency they set up, he 
must remain celibate. Only those who they pronounce fit 
would be allowed to propogate. Would the supporters of 
eugenics be satisfied with the regulation of marriage alone? [ 
think not. It would next be urged that when two persons 
were found to be medically fit, that the state should keep them 
so, by properly feeding and housing them and giving them 
periodical examinations and the able medical attention of 
«hose who pronounced them perfect. Then the progeny would 
also require the attention of officials. Eugenics logically in- 
volves a complete system of state supervision and socialism. 
The history of science is one of progression, and this should 
modify the claims of its devotees. Science never is, but is 
ever becoming. Its facts are ever changing, new discoveries, 
new data, new ideas are ever coming to light. What appears 
indisputable today, may be proved error tomorrow. Knowl- 
edge of this should prevent scientists from being too positive 
of the correctness of their theories. They should be less anx- 
ious to become authoritative, more inclined to investigate, 
more ready to trust liberty and try to be the instructors of hu- 
manity instead of its rulers. 

The teachers of mankind have been of more service to 
them than the governors. The object of instruction should 
be to develop self-responsibility, self-reliance, mental equi- 








FREEDOM, MENTAL AND PHYSICAL 243 


poise, dignity, moral rectitude, reciprocity. It should incul- 
cate a reliance upon well defined ethical, inherent principles 
instead of external laws, a love of righteousness, rather than 
a fear of punishment, and an earnest resolution to work for 
the liberation of humanity from mental and physical subjec- 
tion. The people have by long and laborious processes dis- 
posed of the divine rights of kings and pontiffs, but are still 
obsessed with the delusion that the majorities of democracies 
possess rights which do not appertain to the individual, and 
think because they have the power they have the right to 
enforce their will on the minority. Eternal truth is independ- 
ent of majority or minority, and what is wrong for one to do, 
is equally wrong for any number, and the law of Karma 
applies equally to one as the other. The progress of the hu- 
man race, depends on its power to assimilate knowledge and 
to apply it. The individual or the nation who live the nearest 
to the eternal verities of truth, liberty, justice, will be the 
happiest. The nation that lives the nearest to these ideals, 
will survive the longest. 

We may not be able to define these principles with mathe- 
matical exactitude, but we can try to come as near to them as 
possible. From theosophy we learn that the object of life is 
for the mind to gain experience. ‘Therefore, surely, an ac- 
quaintance with these principles is of great importance, and 
will prove a permanent benefit to us. A man has not found 
himself and the reason he lives, until he has realized the 
power of his will. When he realizes this, he soon finds-sub- 
servience to the will of another irksome and unprofitable. To 
desire to subjugate the minds of others is a sign of degenera- 
tion and weakness, and should be studiously avoided. It is 
usually the object of the subjugator to derive some pecuniary 
reward or social aggrandizement from his actions. Morally 
this is culpable. It is remarkable how little faith the clergy 
have in the power of their teaching to effect morality. They 
are ever invoking authority to do what is essentially the pur- 
pose of their work; that is, to bring about a moral reformation 
in society. How different the attitude of Jesus to those who 
professed to follow him, his lowly mien, his belief in the in- 
herent goodness of man, his preference for liberty, and the 
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absence of any desire for power. What is wanted is for every 
man to be a law unto himself, to be free. But we cannot be 
free until all society is free. Goethe says: 











“From every power that binds the world in chains 
Man liberates himself when self-control he gains.” 


That is the goal, self-control, self-mastery, which every 
one must acquire before he is fit to be a law unto himself. We 
have had wars, we have had revolutions, where men have de- 

_ posed kings and rulers and have instituted republics. But that 
is not sufficient. We want to be free individually. The un- 
disciplined man who calls himself an anarchist, will not im- 
prove conditions by having the power to shoot people. By 
that means he will make matters far worse than they were 
before his advent or his remedies. The true anarchist, the 
one who truly seeks to abolish law, is that one living the true 
life, the clean life. By obeying the law, he rises above it. 

Mental freedom can be obtained only by those who con- 
sistently work for it, and seek the truth everywhere, and when 
they find it are prepared to follow it wherever it leads. Men- 
tal freedom must of necessity precede physical freedom. Lib- 
erty can never be attained by those who are victims of super- 
stitions, and depend on external authority for guidance. 

All reform emanates from within the individual. It is 
the individual that points the way to society. The opposite, 
as government by majority implies is not the proper method— 
those who are emancipated. No society can possibly be free 
while they restrict the liberty of the individual. Liberty ends 
where license begins. If men destroy every vestige of rancour 
against each other; try to put aside their own foibles, idyosyn- 
crasies, and petty grievances they have; if they try to be free in 
thought and deed as well as in name, and their rivalry is for 
good-fellowship, and their emulation for service; if men will 
remember that discord and inharmony are detrimental to 
progress and, grievous in their effects, and that kindness will 
beget. kindness; if they try to destroy the feelings that have a 

tendency to promote dissension and dissolution in fraternal 

organizations; then will they be free. The disruption and 
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dismemberment of all societies arise from internal causes. 
These causes should be avoided and self-restraint necessary to 
promote the welfare of us all should be practiced. In its ab- 
sence, antagonistic, arbitrary and external force may seek to 
compel people to work in unison, but the cohesive principle 
of solidarity is absent, the seeds of decay are there, and the 
society that is bound by these bonds is doomed to disappear. 
Let us strive for that Freedom. 

For in thine eyes, O Liberty, shines the true light, 
whereby the world is saved, and though thou slay me, yet will 
I follow thee! 
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THE KABALA 





MALKUT (THE KINGDOM) 


PRINCIPIM (BEGINNING, DOMINION) 














PHALLUS 


primitive book, written in figures, by the sages of 

early ages; whose symbols, later simplified and popu- 

larized have furnished to the Scripture its letters, to 
the Word (verbe) its character, and to occult Philosophy its 
mysterious signs and pentacles. 

This book, attributed by the Hebrews to Enoch, the 
seventh master of the world after Adam; to Hermes Trisme- 
gistus by the Egyptians; to Kadmus, the mysterious founder 
of the holy city by the Greeks; this book was the symbolic 
recapitulation of the primitive tradidtion called afterward 
Kabbala or Cabala, from a Hebrew word which signifies 
tradition. 

This tradition rests entirely on the single doctrine of 


A LL religions have preserved the remembrance of a 
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magic: the visible is for us the proportional measure of the 
invisible. Now the ancients, having observed that in physics 
equilibrium is the universal law, and that it results from the 
apparent opposition of two forces, deduced from physical 
equilibrium, the theory of metaphysical equilibrium and de- 
clared that in God, that is to say, in the first living and active 
Cause, we ought to recognize two properties necessary to each 
other: stability and motion, necessity and liberty, rational or- 
der and individual conflict, justice and love, and consequently 
severity and mercy. ‘These are the two attributes that the 
Jewish Kabalists personify in some sort under the names of 
Geburah and Chesed. Above Geburah and Chesed reposes 
the supreme crown, the equilibrated kingdom, which we find 
designated under the name of Malchut in the occult and 
kabalistic verse of the Lord’s Prayer, of which we have al- 
ready spoken. But Geburah and Chesed, maintained in equi- 
librium on high by the crown and beneath by the kingdom, are 
two principles which we may consider either in their abstrac- 
tion or in their realization. Abstracted or realized, they take 
the superior names of Chochmah, wisdom, and Binah, intelli- 
gence. When realized, they are called stability and progress, 
that is to say, eternity and victory, Hod and Netsah. 

Such is, according to the Kabala, the foundation of all 
religions and of all sciences; the first and immutable idea of 
things; a threefold triangle and a circle; the idea of the ter- 
nary explained by the balance multiplied by itself in the do- 
mains of the ideal, then the realization of this idea in forms. 
Now the ancients attached the first notions of this simple and 
grand theology to the very idea of numbers, and thus qualified 
all the figures of the primitive decade. 

1. Kether—The Crown; the equilibrating power. 

2. Chocmah.'—Wisdom equilibrated in its immutable 
order by the initiative of intelligence. 

3. Binah.—Active intelligence equilibrated by Wisdom. 

4. Chesed.—Mercy, secondary conception of Wisdom, al- 
ways benevolent because it is strong. 

1There is want of uniformity in the spelling of this term for wisdom. The 
Hebrew word is D355 —literally Khakhma. Yet we find four or five 


forms of spelling it in a few pages. The Gnostics of later years dropped the 
initial aspirate and personified wisdom as Akhamoth. 
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5. Geburah.—Rigor, necessitated by wisdom and good- 
ness. To permit the bad is to oppose the good. 

6. Tiphereth—Beauty, the luminous conception of equi- 
librium in forms; the medium between the crown and the 
kingdom; the mediating principle between the creator and 
the creation. (What a sublime idea do we not find here of 
poetry and its sacerdotal sovereignty!) 

7. Netsah.—Victory, that is to say, the eternal triumph 
of intelligence and justice. 

8. Hod.—The eternity of the victories of mind over mat- 
ter, of the active over the passive, of life over death. 

9. Iesod.—The Foundation, that is to say, the base of all 
belief and of all truth. It is what in philosophy we call THE 
ABSOLUTE. 

10. Malchut or Malkout.—The Kingdom, namely, the 
universe, that is all creation, the work and the mirror of God, 
the proof of the Supreme Reason; the formal consequence 
which forces us to ascend again to the virtual premises; the 
enigma the solution of which is God; that is to say, Supreme 
and Absolute Reason. 

These ten primary notions attached to the ten first char- 
acters of the primitive alphabet, signifying at the same time 





principles and numbers, are what the masters of the Kabala 
call the ten Sephiroth. 

The sacred tetragram traced in this way indices the num- 
ber, source, and relation of the divine names. It is to the 
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name of Iod-Havah, written with these twenty-four signs 
crowned with a triple flower of light, that we must refer, the 
twenty-four thrones of Heaven and the twenty-four crowned 
elders of the Apocalypse. In the Kabala, the occult prin- 
ciple is called the Old Man’, and this principle multiplied and 
as it were reflected from secondary causes, creates its images; 
that is to say, as many old men as there are diverse conceptions 
of its sole essence. These images, less perfect as they are re- 
moved from their source, cast into darkness a last reflection 
or a glimmering light, which represents a horrible and disfig- 
ured old man; this is what is vulgarly called the devil. There- 
fore, an initiate has dared to say: “The devil is God, as the 
wicked understand him”; and another, in stranger and not 
less magnetic terms, has added: “The devil is formed from 
the torn remnants of God.” We might sum up and explain 
these novel assertions by remarking that, even in symbolism, 
the demon is an angel fallen from heaven for having desired 
to usurp divinity. This belonged to the allegorical language 
of the prophets and legendists. Philosophically speaking, the 
devil is a human idea of divinity, surpassed and dispossessed 
of heaven by the progress of knowledge and reason. Moloch, 
Adramelek, Baal, were among the primitive oriental per- 
sonifications of the sole God, dishonored by barbarous attrib- 
utes. The God of the Jansenists,* creating the majority of 
human beings for hell, and being pleased with the eternal 
tortures of those whom he did not desire to save, is a still 
more barbarous conception than that of Moloch; therefore the 
God of the Jansenists is already, for wise and enlightened 
Christians, a veritable Satan fallen from heaven. 

The Kabalists, by multiplying the divine names, have 
reattached all of them, either to the unit of the tetragram, the 
figure of the ternary, or to the Sephrothic scale of the decade. 
They trace thus the scale of names and of divine numbers, 


*The Old Man, Zakan, Sheik, or patriarch, is common in ancient sym- 
bolism. The name of Zaro-ana means the circle on high, the sky, the ancient 
one, and was applied to the Grecian Kronos, as well as the Hebrew Abra- 
ham.—A. . 

*The followers of Cornelius Jansen, the Bishop of Ypres in Belgium, who 
taught views of Divine Grace similar to those held by the Calvinists. They 
divided the Gallican Church two centuries ago and their controversies with 
the Jesuits and other theologians are still debated—A. W. 
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a triangle which may be translated thus in Roman letters: 


J 
JA 
SDI 
JEHV 
ELOIM 
SABAOT 
ARARITA 
ELVEDAAT 
ELIM GIBOR 
ELIM SABAOT 


The ensemble of all these divine names formed from the sin- 
gle tetragram, but outside even of the tetragram, is one of the 
bases of the Hebrew Ritual and constitutes the occult force 
which the kabalistic rabbins invoke under the name of Shem- 
hamphorash.* 

We have here to speak of the Tarots from a kabalistic 
point of view. We have already indicated the occult source 
of the name. This hieroglyphic book is composed of a kab- 
alistic alphabet, and a wheel or circle of four decades, indi- 
cated by four symbolic and typical figures, each having for 
a ray a scale of four progressive figures, representing human- 
ity: man, woman, young man and child; master, mistress, 
champion and servant. The twenty-two figures of the alpha- 
bet represent first the thirteen dogmas, then the nine articles 
of belief authorized by the Hebrew religion; a strong reli- 
gion, founded on the highest reason. 

Behold the religious and kabalistic key of the Tarot ex- 


‘The Incommunicable Name. 
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pressed in technical verses according to the manner of the 
ancient legislators: 
Everything announces an active intelligent cause. 
Number serves as a proof to the living unit. 
Nothing can limit the one that contains all. 
Alone, prior to every living being, he is everywhere 
present. 
As He is the only master He alone is to be adored. 
He reveals to pure hearts his true dogma. 
Only a single head is necessary in the work of faith. 
Therefore we have but one altar and one law. 
And never will the eternal change the base thereof. 
He regulates every phase of the heavens and of 
our lives. 
Rich in mercy and powerful to punish. 
He promises a king to his people in the future. 
The grace is the passage to the new land. 
Death alone ends: Life is immortal. 
Such are the pure dogmas immutably sacred. Let 
us now complete the venerated numbers. 
The good angel is he who calms and tempers. 
The bad one is the spirit of pride and wrath. 
God commands the thunder and governs the light- 
ning. 
Evening and its dew ohey God. 
He places the moon over our towers as sentinel. 
His sun is the source by which all things are re- 
newed. 
20. \ His breath makes the dust of the tombs germinate. 
20 or 21. w Where mortals without check descend in 
troops. 
21 or 22. m His crown has covered the mercy seat. 
And over the cherubim he makes his glory hover, 
By the aid of this explanation purely dogmatic we can 
already understand the figures of the kabalistic alphabet of 
the Tarot. Thus the Figure No. | called the Conjuror, repre- 
sents the active principle in the unit of the divine and human 
completeness. Number 2, vulgarly called the popess (she 
pope) represents the dogmatic unit founded upon numbers. 
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It is the personified Kabala or the Gnosis. Number 3, repre- 
sents the divine Spiritualilty under the emblem of a winged 
woman, who holds the apocalyptic eagle in one hand,’ and in 
the other the world suspended from the end of her sceptre. 
The other figures are also clear, and as easily explained as the 
first. 

Let us come now to the four signs; that is to say, to the 
Rods, Cups, Swords, and Circles or Pantacles, vulgarly called 
mites (Deniers). These figures are the hieroglyphics of the 
tetragram. Thus the Rod is the Phallus of the Egyptians or 
the jod of the Hebrews; the cup is the kteis or the primitive 
he; the sword is the conjunction of the two or the lingham, 
represented in the Hebrew prior to the Capctivity by the 
vau, and the Circle or Pantacle—image of the world—is the 
final he (h or a) of the divine name. 

Now let us take a Tarot, a pack of cards, and join to- 
gether by fours all the pages forming the wheel or ROTA of 
William Postel. Let us put together the four aces, the four 
deuces, and so on, and we shall have ten packs of cards giving 
the hieroglyphic explanation of the triangle of the divine 
names upon the scale of the denary, which we have given 
above. We can read thus, referring each number to the cor- 
responding Sephiroth: 

Four signs of the name which contains all names. 
1. KETHER. 
The four aces. 
God’s crown bears four flower ornaments. 
2. CHOCHMAH. 
The four deuces. 
His wisdom expands and forms four rivers. 
3. BINAH. 
The four threes. 
Of his intelligence he gives four proofs, 
4 CHESED 
The four fours. 
Four benefits there are of mercy. 


*The virgin of the zodiac holds the eagle near the scorpion. In the vision 
of Ezekiel and the Apocalypse an eagle is substituted for the scorpion.—A. W. 
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5 GEBURAH. 
The four threes. 
His rigor four times punishes four crimes. 
6 ‘TIPHERETH. 
The four sixes. 
His beauty is revealed by four pure rays. 
7 NETSAH. 
The four sevens. 
His eternal victory let us celebrate four times. 
8 Hob. 
The four eights 
In his eternity four times he triumphs. 
9 IEsopD. 
The four nines. 
On four foundations his throne is supported. 


10 MALKUT. 
The four tens. 





His one kingdom is four times the same, and conforms to the 


flowers of the divine diadem. 


We see by this very simple arrangement the kabalistic 
sense of each card. Thus, for example, the five of clubs rig- 
orously signifies Geburah of Jod; that is to say, justice of the 
creator, or wrath of man; the seven of the cup signifies vic- 
tory of mercy, or triumph of woman. The eight of the sword 
signifies conflict or eternal equilibrium, and so of the others. 
We can understand in this way how the ancient pontiffs at- 
tempted to make this oracle speak. The cards thrown by 
chance always gave a new kabalistic sense, but rigorously true 
in their combination, which alone was accidental; and, as the 


faith of the ancients accorded nothing to chance, they read the 


. answers of Providence in the oracles of the Tarot, that were 
; called among the Hebrews Teraph or Theraphim, as the 
learned Kabalist Gaffaral, one of the titled magicians of Car- 


dinal Richelieu, first ascertained. 


As for the figures, here is a final distich to explain them: 


KING, QUEEN, KNIGHT, SERVANT, 
spouse, youth, child, humanity. 
By these four steps attain Unity. 
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We give at the end of the Ritual other details and some 
complete documents upon the marvelous book of the Tarot, 
and will demonstrate that it is the primitive book, the key of 
all prophecies, and of all doctrines; in a word, the inspiring 
book of inspired books, which neither Count de Gebelin per- 
ceived in his Science, nor Alliette (Eteilla) foresaw in his 
singular intuitions. 

The ten Sephiroth and the twenty-two Tarots form what 
the Kabalists call the thirty-two avenues to absolute science. 
As for particular sciences they divide them into fifty chap- 
ters, which they name the fifty gates (everyone knows that 
gate signifies Government or Authority among Orientals) .° 
The rabbins also divide the Kabala into the Barashith, or 
universal Genesis, and the Mercavah,’ or the Chariot of 
Ezekiel; then by two methods of interpreting the kabalistic 
alphabets they form two sciences, named the Gematria and 
the T'emurah, and constitute from them the celebrated technic 
which at bottom is nothing but the complete science of the 
signs of the Tarot and their complex and varied application 


to the divination of all secrets, whether of philosophy or of 
nature, or even of the future. We shall speak again of this 
work in the twentieth chapter. 


*Thus the Sublime Porte, or Supreme Ruler in Turkey; Bab-El, or the 
Gate of God, the metropolis of Babylon; Pharoah, the Gate or Door in 
Egypt, the Gates of Hades, or Rulers of the Underworld.—A. W. 

The Rechabitel, or learned caste of the Bible were called Sons of 
Rechab, or the chariot; Elijah was “the chariot,” or teacher, in Israel. 











MOMENTS 


‘Ts tt best fora man to leave 
his physical body unconsciously, 
that the soul may enter its dream 
State? ”’ 


It is best for a man of responsi- 
bility to be conscious of every- 
thing he does in the physical and 
every other state of existence. If 
man—man meaning the conscious 
thinking principle in the body—de- 
cides to leave his physical body, 
he leaves it not unconsciously; if 
he leaves his body unconsciously, 
he has no choice in the matter. 

It is not necessary for the soul 
—taking it that “man” and “soul” 
are in the question intended to be 
synonymous—to depart from its 
physical body to enter its dream 
state. Man seldom, if ever, leaves 
his physical body before death. 

Man is conscious in his waking 
state; he is conscious in the dream 
state; he is not conscious during 
the passage from the waking to the 
dream state; that is, between the 
last moment when he is awake 
and the beginning of dreaming. 
The passing fronr the physical to 
the dream state corresponds to the 
process of death; and though by 

thought and act man determines 
what and how the transition shall 
be, he is not conscious of nor 
does he know the passing when 
the time has come, even though 
he may have some impressions of 
the passing over. 

When man learns how to enter 
and how to leave the dream stage 
at will, he ceases to be the ordi- 
nary man, and is something more 
than the ordinary man. 

“What height do souls reach 
who leave their physical bodies 
consciously and who remain con- 
scious after death?” 


WITH FRIENDS 


That depends on what were the 
thoughts and actions of what the 
questioner designates as the soul, 
and on the mental and spiritual at- 
tainments in other physical lives 
and especially in the last one. If 
man can leave his physical body 
consciously at death, he wills or 
sanctions death. Be it that one 
has gone through the process of 
death consciously or be it uncon- 
sciously, the state of being con- 
scious, which he will enter, corre- 
sponds to and is determined by 
what he has acquired knowledge 
of during life in his physical body 
on the earth. Not acquirement 
and owning of sums of money 
and worldly possessions, however 
great, nor social position, nor ac- 
quaintance with and mastery of 
customs and conventions, nor 
erudition and _ familiarity with 
what other men have thought; 
none of this counts. Attainment 
after death depends on the degree 
of intelligence the man has at- 
tained to during life; on what he 
knows life to be; on the control 
of his own desires; on the train- 
ing of his mind and the ends to 
which he has used it, and on his 
mental attitude towerd others. 

Each man can form in life some 
opinion of the state after death by 
realizing what he “knows” and 
what he does in this life with him- 
self, and what is his attitude to the 
outside world. Not what a man 
says nor what he believes about 
after death states will be experi- 
enced by him after death. The 
politics of religion fashioned into 
articles of a creed and belief by 
theologians hopeful or with a 
grudge against the world will not 
cause the people to be conscious 
of and get after death what they 
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had heard about before, even if 
they did believe what they heard. 
The after death state is not found 
to be the hot place prepared for 
those who do not believe, nor do 
mere belief and church member- 
ship give title to choice places in 
heaven. Belief in after death 
states can effect those states only 
in so far as they influence his 
state of mind and his actions. 
There is no god in heaven to lift 
man out of the world and to his 
bosom; there is no devil to catch 
man on his pitchfork when he 
passes out of the world, no matter 
what his beliefs have been during 
life, or what he has been promised 
or threatened with by theologians. 
Fears and hopes before death will 
not change the facts of after death 
states. The facts originating and 
defining man’s after death states 
are: what he knew and what he 
was before death. 

Man can deceive people about 
himself while in the world; by 
practice he may learn to deceive 
himself about himself during his 
physical life; but he cannot de- 
ceive his own High Intelligence, 
the Self, as it is sometimes called, 
as to what he has thought and 
done; for everything he _ has 
thought and sanctioned is in detail 
and in its totality automatically 
registered in his mmrd; and ac- 
cording to the inexorable and uni- 
versal law of justice, from which 
there is no appeal and no escape, 


THE WORD 


he is that what he has thought 
and sanctioned. 

Death is a separating process, 
from the time of leaving the phy- 
sical body to being conscious in 
the heaven state. Death strips 
everything from man that is not 
of the heaven world. There is no 
place in heaven for his wage-slaves 
and his banks. If man be lone- 
some without them he cannot be in 
heaven. Only that of him can go 
into heaven which is of the heav- 
en state, and that which is not 
subject to hell. Wage slaves and 
land and banks remain in the 
world. If aman thought he owned 
them while he lived on earth, he 
was mistaken. He cannot own 
them. He can have a lease on 
things, but he owns only that 
which he cannot lose. What man 
cannot lose goes with him into 
heaven, remains his on earth, and 
forever he is conscious of it. He 
may cloud it over and cover it 
up on earth with thingsthat do not 
belong to him, but he is still con- 
scious of it. The mental state 
which man enters and knows dur- 
ing life he will enter and know 
after death, while in physical life 
he is disturbed by troubles and 
world cares. In the “heights,” or 
heaven, what he is conscious of is 
free from fear and annoyance. 
Whatever prevents happiness in 
the world is eliminated from that 
state. 

—A FRIEND. 








